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PREFACE

I'rox the time of the revival of learning to the
present day the Mysteries of paganism have
attracted much notice and been the subjects
of much wild theorising, as well as of much
schalarly and careful investigation.  According
to the prepossessions with which they set out,
different inquirers have arrived at the most
curiously vartous results, as is natural where
the evidence is fragmentary aned inconclusive.
The older view of the pagan Mysteries was,
that in them was taught an esoteric doctring,
betier and nobler than that of the popular
religion, which had been handed down from
prime\ra] antiquit}f through a constant succes-
sion of priests or hrerophants, and imparted
from age to age to sclect votarics who kept the
secret of their knowledge. As to the original
source of this recondite scienec opinions varied
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widely, some deriving it from a primitive reve-
lation to all mankiad, some from the Old Testa-
ment, some from the hidden wisdom of India
or Egypt. Among others, this thesis is main-
tained by De Sainte Croix in his Reckerches
suy les Aysiores do Faganisme, and by Creuzer
in his well-known Spudelil, Our countryman
Warburton held a peculiar theory, that while
pagan teachers placed the rewards of good-
ness in a future world from which no man
returned to prove their falsity, Doses alone
had the courage to promise to his followers
rewards and punishments tn this world, in the
sight of men. Henece he was led to examine
the promises of future retribution given in the
Mysteries, and to maintain that they were
“the legislater's invention, solely for the pro-
pagation and support of the doctrine of a future
state of rewards and punishments'—a conten-
tion in which he has probably had but few
followers,  See his Ddvene Legalion of Moses,
bl. ii. ¢h. 4.

The fancies and false reasoning of the early
mquirers were rucdely shaken by the epoch-
making work of C. A. Lobeck, which he calied
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Agirophamus.  In this he examines more
particularly the statements of ancitent writers
with regard to the Elcusinian, the Orphic, and
the Samothracian Mysteries, but the book is of
the highest importance for the study of the
subject generally. In this for the first time
all the important authorities are eriticised and
interpreted by an acute and thoroughly com-
petent scholar, and the statements and theorics
of such writers as D¢ Sainte Croix and Creuzer
(who in this matter largely follows him) are
shown to be in many cases utterly bascless.
Access to these socicties was, he shows, nat
difficult; they were open to all on ensy condi-
tions, withour distnction of sex or station :
their priests were persons endowed with no
extraordinary knowledge, but, in the ease of
civic Mysterics at least, simple citizens capable
of discharging the peculiar ritual with which
alonc they were concerncd.  The notion that
they propagated a secret doctrine is  one
borrowed from the East, or from modern
ceclesiastical associations, and is utterly alten
from classic thought. Lobeck inwroduced order

where all had been chaos, and distinguished
2
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where lis predecessors had confused ; Greek
traits were cleared from Oriental, and private
separatcd from public rites.  The Orphic Mys-
teries, for instance, which really belonged to
a kind of secret society, were shown to be
different mnr kind from the [leusinlan. It must
be confessed, however, that l.obeck treats his
subject In too hard and unsympathetic a spiri,
tending to ignore the aspirations after higher
things than those of the common life which
were after all found in the hMysteries.

Otefricd Miller has in several places ex-
pressed opinions on the Mysteries by which,
even where he is not wholly right, he has
thrown much light on the subject. (Sce his
art.  “ [leusinia” in  Ersch and Gruber's
Lneyelop. . 33, p. 287 f, and Grieck. Litera-
frery 1o z5 and 416 £} He finds the ground of
all mystic rites and associatiens in the worship
of the Chthonian deities. [t is this worship, he
thinks, that man dclights to express in dim
symbels and undelned aspirations. This pro-
position cannot be accepted literally, for other
deities besides the Chthonian were worshipped
in Mysteries; but it does seem to be true thai
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the doctrines as to the fate of sculs in the
world to come, which were prommment in the
Mysteries, were intimately connected with the
worship of the divinities beneath the carth who
cause the life of plants and trees.

What is really known of the Muysteries is
admirably summarised by L. Ureller in his
articles on ‘“‘Lleusinia™ and * Mysteria” 1n
Pauly's Real-Encyclopicie, which 1 have found
lucid and trustworthy guides in the intricacies
of a perplexed subject matter.  There are also
many suggestive observations on the Mysteries
in his Griechische and Rowidsche Mythologee.
In the more recent works which | have con-
sulted I have rarely found reason to depart
from Preller’s conclusions.  Lixceilent  brief
histories of them are found also in Maury's
Tlistorre des ﬁg[?g'z'afzs de fo Gyoee 4‘3:’33‘2??&’
(rtom, ii.}, and in Déllinger's Heidenthuiz wnd
Juedentiiare, pp. 108 7., 385 .. 447, 498.

Many able writers have discussed the
question, how far were Christian Institutions
influenced by the pagan Nysteries. Isaac
Casaubon, in his Havrelfafiones (p. 478 J.
ed. Genev, 16355), points out that the termin-
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ology of the Mysteries was received into the
Church, and maintains that the form of various
Christian ceremonics was to some extent detet-
mined by those already existing in paganism.
The natural tendency of men to cling to use
and wont in matters of religion accounts, he
thinks, for the early Christians adopting well-
known terms and rites with a changed signifi-
cance. In the controversies of the seventeenth
century as to the hypothesis of a system of
dogmas secretly handed down in the Church
(rom the days of our Lord—the so-called ** Dis-
ciplina Arcani "—the precedent of the Mysteries
was appealed to both by Catholics and Pro-
testants, Onc of the ablest of the latter,
W. E. Tentzel {Zaercitaliones Selectae, Pars ii.
Lipsiac, 1692}, points out that resemblances
between pagan and Christian institutions natu-
rally arose, without any ecclestastical decree,
[rom the previous cducation and habits of
proselytes.  OQur countryman David Clarkson,
on the other hand, in his Dsconrse concering
Lalurgres (168g), held that the Church deliber-
ately adopted rites resembiing those of pagan-
ism, with a view of attracting those who were
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without.  Bingham (Antiguities, bk. x, ch. 5)
approached the subject with his usual caution
and impartialit}'} and what he has written is
still worth consulting,  Moshcim (D¢ Redus
Christignoram ante Constent. p. 310 ff. ed,
1753} is as clear and sensible on this matter as
he generally is on others, differing little in sub-
stance [rom Casanbon, who is also followed
in the main by ). A, Stark (Trelatitia ex Gen-
tilisneo i Religronem Clristignan:, Regiomont.
1774, DP- 7-17)-

In our own time the consideration of the
influence of the pagan Mysterics on nascent
Christianity has again become prominent. R,
Rothe'sessay Do Misciplna Arcani(Fleidelberg,
1831) with his article on Arcan-Disciplin in
Herzog's KReal Fucyelop. (1. 469 fF. 15t ed.) threw
much 1ight on the subjcct. G. von Zezschwitz
devoted a scction of his admirable Chraséz-
Krrehlich, Katecheti (1. 134-200), and also
subsequently an article in the gecond edition of
Herzog's Real-Encyelop. (1. 637 f.) to acarciul
examination of the relations between the pagan
and the Christian Mysterics, whether with
regard to terminology or to rites, While he
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sees clearly some resemblances, and even
thinks that Christian forms were deliberately
taken from rites already existing, he rejects
emphatically the supposition that the spirit
which animates Christian rites is in any way
akin to that of paganism. It was through the
works of Rothe and Zezschwitz that I was first
attracted to the comparison of Christian and
pagran T'\-'I}-'Steries, and I have no doubt that
whatever [ have written beais traces of thar
mflucnce, even though 1T have been unable to
acknowledge my obligation in detail.

In our own country the influence of the
Mystertes on the forms of Christinn worship
has been discussed with great learning and
ability by the late Dr, Lidwin Hawch (#ibdert
Lectuwres, 1888, lect, 10). This lecture was,
unfortunatcly, left unrevised at the time of the
author's lumented death, Tt received the

loving carc of very able friends, but no such

LHre :ZLI] FL]I]}’ 11'1.':1]'{(3 'L'll'J f()[’ t]'.le lﬂC]C O{ L}]C ﬁnELI
revision of the author himself, and probably the
fricnds of onc who is departed do not feel
themselves at liberty to change the author's

words, even when they may think them
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crroneous.  The lecture  therefore appears
under  scrious  disadvantages, and might,
perhaps, claim a eertain exemption  {from
criticisimn. 1 have, howewver, thought myscif
bound to notice it, because it is in it that the
Mysterics and their influence on ceclesiastical
rites have been most promincntly brought
before English rcaders.

But the most complete work on the sub-
ject before us is Gustav Anrich’s Das antidc
Mystertenwesen 1n seinern Dinfluss aunf das
Christenthune (Gottingen, 1894), the fulness,
accuracy, and sound judgment of which lcave
hittle to be desired. | had already made some
Stud}’ 0{ the Subj'cct (;lfl(_l arri\-’ﬁ:d at most Of
the conclusions stated in the following pages
before it appeared ; but 1 have still learned
much from it, and [ desire to express in the
fullest manner my chligations to it, the more
so as they are of a nature which can some-
times not be particularly acknowledged,  The
Religionsgeschichiliche Studicn cuy Irage der
Hectnflessung des Urclristonthrms durcht das
anttle Mysicrrenwesen of Georg Wobbermin
{Berlin, 1866), who controverts somc of
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Anrich’s conclusions, I had not seen when
these Lectures were written, but [ have ocea-
stonally referred to him in the Notes.

In these Lectares 1 have not attempted to
give anything like a complete account of pagan
and Christian Mysteries, or ol their relations
to each other; my limited space forbade the
attempt to treal fully so large a subject.  What
I have cndeavoured 1o do is Lo remove what
appear to me misconceptions or errors.  In the
first place, T wish to show that the reluctance
whieh many excellent persons feel to believe
that Christianity, as it actually exists in the
world, derived anything from the paganism n
the midst of which it arese is not aliogether
reasonable.  With regard to the Mysteries in
particular, 1 have attempted to show that
Ch]‘istiﬂ_ll Cl1LIl'ChCS i]l t]"_le ITliCISt OE Pﬂgallisﬂl
were of necessity “ Mysteries " 1n the old sense,
as being societies formed for the sake of a
worship which was neither domestic nor civic;
that while they concealed, as all others con-
cealed, their most sacred rites from the gaze of
the profane, thetr general teaching was perfectly

public and open; and that such scerecy as
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existed was not a later aceretion, but primitive.
I'inally, | have criticised, [ hope not unfairly,
some statements of recent English writers as
to the indebtedness of the Chuarch to the ancient
mystic worship, [ am far from denying that
such indebtedness exists, but it scems in some
cases to have been pressed further than the
evidence warrants,
S. CHEETHADM.

ROCIIFSTER, 420 Sehfcmdcr 1807,
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LECTURLE 1



#The kingdom of heaven islike b o grain of nmusturd seed, which a

mak look, and sowed in his Reld, " —S+1. Marraraw xiil. Gl

The little seed which we cast inte the carth
contains within itself some power or properey
which man could not give, and which we call
life!  When it is placed in a proper matrix, it
draws nto itself that which it needs from the
earth, the rain, the air, and the sun, and
becomes a plant, perhaps a great tree, in which
the birds of the air may make their dwellings.
All the clements of which the tree is formed
were 1n existence from the creation of the
W’Ol‘].dJ FO].' '.iﬂ thf_’. PhySiCEll Ul'liVel"Se n(}thillg
perishes, but without the germ of life contained
in the seed they would never have coalesced
into the special organism which we call a tree,
[ach tree 1s a unique production. It does not
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exactly resemble any other tree, even of the
same specles, but is modihed in a thousand
ways by the circumstances under which it lives
and grows. The cells and cell walls are formed
from matter previously existing, which may
alvcady have formed part of other organisms,
and 15 destined again to be resolved.  But the
process of growth is not at all less wonderful
because the result of growth is composed of
certain elements well known to us.  If the
same clements were apain put together by a
chemist thCy would not form a tree. T]’ley
would lack life. When the tree dies, we
“know not where is that Promcthean heat”
which can its life restore.  The maxim “omne
vivum ex vivo ” still remains unshaken.

Again, we may be sure that a skilful wood-
man will p]ant a tree at the season and in the
sotl which arc most likely o foster its growth.
He will not plant an elm in the crag where
only a pine can cling, nor an oak in the soil
where only a beech will Hourish.  He will give
to cach trec its own nurture,

And there 1s yet another phenemenon of
growth which it is well to noticc.  When many
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trees are planted in a limited space, it is the
strongest sapling which rises towards heaven
and spreads its branches over the carth.  The
surrounding shoots, which started with it in the
race of lile, are dwarfed or cven killed by their
more vigorous brother; they fail to gain the
light and air which arc necessary to their sub-
sistence.  And the decay of the brushwood
beneath a spreading and towering trec gocs to
form a better soil to aid the growth of the
greater one. To the one that hath, more is
given,

Further, the early stages of this wondrous
growth are the most obscure, the least ox-
plicable.

When Nature trics her finest touc,
Weaving her vernal wreath,

Mark ye bow close she veils her round,

Not to he traced by sight or sound
Nor soiled by ruder breath 2

The words of the poet are true. However
accurately we may observe the cenditions
which are necessary for the development of
a particular secd, the powcr which actually
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causes growth remains a mystery. The fresh
green of spring-time ds a perpetual wonder,
Doubtless the processes of growth are what
we call natural ; they take place in accordance
with what we call laws of nature. But there
is no real opposition between God and nature,
between that which s nacural and that which
15 divine,  We apply the word **natural ' to
the series of phenomena which take place in
that portion of the universe in which we have
been able to trace invariable scquences; but
the cause of all these phenomena is the will of
- God, which is the cause of all things; of the
things which occur in unvarying sequence, as
well as of those the laws of which we have not
been able to trace. And man is himself, in a
sense, a part of nature. For him also, i this
world, there 1s birth, decay, and death.  His
families and tribes, his nations and scates, are
formed under the pressure of laws from which
he cannot withdraw himself. We cxpress a
truth when we speak of the laws of human
nature. Capricious  as  the impulses of
individual men may scem, they are yet re-
strained within certain limits, and we see In
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history that every nation of men works with
wonderful stcadiness, however unconsciously,
towards certam cnds. It 1s something more
than a melaphor when we speak of a state as
an organisny, a body having a life of its own, a
body capable of growth and dissolution.

Now, when the Lord likens the kingdom of
heaven to a seed cast into the ground, He
teaches us first of all that the Church of Christ
on earth is a growth; it 1s an organtsm, not a
finished structurc, 1t did not come on earth,
like the new Jerusalem of the scer's vision,
complete and four-square in all its parts, every-
where flooded with the glory of God; 1t began
with a seed cast upon the earth. The seed is
the Word of God; not mercly the spoken
message of the kingdom, but the Son of God
Himself, the Incarnate Word, in whosc life che
Church lives. And except the secd * fall into
the oround and die, it abideth by itself alone;
but if it die it beareth much fruit,” Life rises
from apparent death.

And growth is a process which s not
creative, in the scuse of bringing new matter
into existence, but formative. That which is
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peealiar to each plant is the mysterious power
which gives to cach seed its own body, a power
which no analysis can reach. And something
of the same kind seems to be found in societies.
All societies are of course formed of men, men
of the same flesh and blood, the same nerves
and brains—differing, indeed, widely in some
respeets, but all showing the great traits of our
commaon  nature. With whatever superﬁci:ﬂ
differences, men arc cverywhere men,  And
over the communities of mankind a power
presides of which they are unconscious, caus-
ing them to assume their varied forms, forms
changing from age to age, growing, decaying,
C]}'ing. Ilowever the Spirit i,\!lu'ch ;111ir1mles
onc nationn may differ from that which gives
life to another, all altke are formed from the
constant elements of the same humanity.

And the great divine society, the Church
of Christ, 1s, as regards its outward form, no
exception to this,  Its origin, indeed, admits
of no comparison at all with that of any other
society ; the sced from which it sprang is divine
in a sense absolutely unique and unparalleled ;
the spirit which animales and guides it differs
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altogether in kind from that which moves any
other community ; yet is it formed of the same
clements as any other, and grows under
similar laws, The gray lichen on the wall and
the most gorgeous product of tropical vegetation
are composcd of the same protoplasm, and are
subject to the same laws ol growth, though
their forms arc so widely different,. The
Church of Christ had impressed upan it by its
Founder a certam form or idea from which it
cannot deviate, any more than the pine can
clathe tself in the [oliage of the oak; yer,
while preserving its essential form, it is in
many ways modified from age o age. It does
not annihilate all previously existing forms of
thought or all previcusly existing institutions ;
rather, 1t 1mbues them with its own spirit and
adapts them to its own purposes.

The early Christian apologists would prob-
ably have had no difficulty in admitting that
the Church was influenced by the philosophics
and the institutions which it found existing.
This was not, indeed, the problem which
they treaed, but in defending themselves
against the charge of innovation they re-
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cognised in the frankest manner the presence
of the Word of God in the nations of the
earth, their philosophies and  their  moral
precepts.  For them the Gospel of Christ
existed at least in germ in the days of Abraham
and of Moses, nay, from the beginning of the
world ;° to them God in Christ was the source
of all good, at all times and in all places. The
same Word which wrought in Hebrew prophets
produced also the truthfulness, rightcousness,
and nobleness which were found among the
Gentiles; all who lived in accordance with
vight reason were, so far, Christians, even
though, like Socrates, they were thought to
deny their country's gods. The great achicve-
ments of lawgivers and philosophers were
not without the Word, however imperflectly
apprehended,  Lven to Tertulhan, the many
phrases in which heathens expressed  their
recognition of one God over all were “the
utterances of a soul naturally Christian’ ; and
we can imagine that il Justin, or Clenient, or
Origen had seen such a collection of Christian
sentiments before Christ as that which in our
days has been made by Ernest Haver,” he
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would have rejoiced to see 50 conspicuous
an exhibition of the power of the Word, DBut
h(_", \-'\-"Ol]ld b}' 110 Nigans l_lfl\-'e f:ldl'l'litted Lhat
these seattered sayings, however excellent, were
the origins of Christianity.  The origin of
Christianity, he would have said, s e who
founded the great soclety by and through
which these excellent sentiments were made
living and growmng truths,  Early Christian
writers abundantly recogiise the presence of
the Word everywhere, and therefore could
hardly have Peen shocked if it had been
pointed out to them that many of their own
precepts and customs were  older  than
Christianity, ILven St Augustine, though he
once spoke of the virtues of the heathen as
splendid sins, in the calmer mood of later life
declared that the very thing which i1s now
called the Chrisiian religion was found among
the ancients, cven from the creation of man-
kind, though it was not until Chuist came in
the flesh that the truc relizion, which alreacdy
existed, came to be called Chrisuan®  In later
times a generation arose which would hardly
admit any dircct operation of the Spirit since
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the days of the Apostles, and to this generation
it was a shock to be told by Tindal, almost in
the words of St. Augustine, that Christianity
was a5 old as the creation.,

And it is indeed impossible to conceive the
kingdom of God ris:[ﬂg and growing n any
other way than by seizing and modifymng the
modes of thought and action with which it has
been brought into contact. For therc is no
starting afresly, clear of all prejudices and pre-
possessions, in the life of man,  There is never
any epoch inwhich all questions are open. No
atom of the human race can stand alonc; God
has willed that man should have a home and a
country ; that parents and schoolmasiers, laws
and customs, should play an immense part in
moulding his being.  This is a fact which no
one denies. Ewven those wlhio contend that the
mind of a new-born infant is a clear tablet, still
admit that it is scribbled over with strange
and varicd forms long before he consciously
encounters the great problems which perplex
man from age to age.  We are all influenced

by the associations of our carliest years—asso-

catons often bound by subtle tes with gencra-
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tions long gone by. To every one of us there
comes a birthricht of traditional tnftuences
which ferms the first provision for our journcy
in the world. And this great body of unwritten
tradition 1s continually changed and superseded
by the theoughts and feelings which a new age
brings forth around vs. Sometimes this change
is so slow that the thoughts of the son scarcely
differ from those of the father; sometimes so
rapid that between succeeding generations there
is a great pulf fixed, across which the new locks
with scorn an the old, the old with sorrow and
bitterness on the new.  As in the growing tree
old leaves fall and are replaced by new, so in
every healthy society old opinions become ob-
solete and new are formed, Change is neces-
sary for the life of a seciety as well as of a
plant or an animal ; but it is well to remember
the caution of one of ““the first of vhose that
know,’ Francis Dacon': * It were good that
men iI'l t]'leil' innovations \\’Duld. fo]low tl'l(_.’
example of Time iwself, which indeed innovated
greatly, but quietly, and by degrees scarce 10
be perccived.”

We see then working in human life, on the
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onc side usc and wont, custom, habit, which
render socicty possible; en the other, constant
change, rejection of that which is worn-out
and useless, adoption of that which is fresh
and new ; but the new things always grow out
of the old; there is never a fresh start inde-
pendent of that which went before.  Probably
no body of men ever made a more vigorous
cffort to make all things new, to remede] cvery-
thing on certain principles without the smallest
respect for tradition, than the leaders of the
French Revolution at the end of the last
century, and yect we know that relics of the
Old Régime were everywhere built into the
structure of the new constitution.®

When a new sociely arises, it must in the
first instance be composed of full-grown men,
who have their scnses exercised to discern good
and evil  And these full-grown men will be
already imbued with the thoughts, feelings, and
habits of their own age.  Doubtless the change
wrought in the hearts of men, the transforma-
tion of character, by the Holy Spirit, is immense.
He that sitteth en the throne saith, “ Bchold,
[ make all things new.” They are no vain
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words when the Apostle tells us, that il any
man be in Christ, he i3 a new creaturc ; the old
things have passed away, behold they have
become new.” Yet is this great change not so
complete and thorough but that old character-
istics romain. St Paul and St John were
both moved by the Holy Spirit, but it cannot
be said that their minds have taken the same
mould ; Clement and Origen, Terwllian and
Cyprian, all served the same lLord, all received
the same Spirit, all cherished the same hope,
and yet the mind trained in Alexandrian philo-
sophy apprchends the message In 2 very
different way from that in which it is recerved
by a mind formed in African schools of rhetorie
and courts of law.

It is very obvious, though it scems some-
times to have been forgotten, that the Church
of necessity adopted at any rate the lunguage
of those to whom it brought its message. The
first prcachers of the Gospel must use words
faniliar to those whom they addressed. In
order to be “understanded of the people’ they
must usc popular language, and the New
Testament is a witness that they did so. They
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spoke the Greek language which they heard
around them, as we {ind it preserved in the
works of the philosophers, historians, and
comedians both of their own time and of that
which went before® The list of words which,
before the apostolic wrfﬁngs, are found m the
Septuagint only is but a shoertone, and does not
include many of the most characteristic terms
of Christianity. Now words are stamped with
the philosophies, the religions, the superstitions,
and the customs of those through whose mouths
they have passed. But o word may be, and
most words are, so warn Dby use that the
original image and superscription are no longer
visible cxcept to skilled investigaters; they
pass current without a thought of the mint
whence they were issued.  Their present value
in mental commerce is the only thing con-
sidered. This 1s so obvious that 1 should
sciircely think it nccessary to mention it were
it not that it seems to have been ignored by
some earnest and able inquirers.  We shall
have occasion to notice presently how often the
assumption has been made that when the carly
Christians adopted a word they must needs
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have adopted also the philosophy or the cere-
mony which the word was originally employed
to designate.  And yct no assunmiption could be
more fallacious.  That Christians adopted from
the first many expressions derived from pagan
philesophy er pagan ceremonies is certain, but
in considering these it is well to bear in mind
the words of onc of the ablest investigators
of pagan religion under the Iimpire, Gaston
Boissier™: * When the Church formed its lan-
guage it did, no doubt, create many new expres-
sions, but it also adopted many which seemed
made for it by the philosophers of the time.
In reality all these verbal resemblances are of
little importance. Similaritics of idea appear
at first more seriouws, but they are often only
apparcnt, and a more carclul examination will
show that at the bottom therc is never a com-
plete agreement between the two doctrines,”
What Boissier says of the terms which Chris-
tianity borrowed from pagan philosophy is, I
belicve, quite as true of thosc which it borrowed
from pagan religion.

Christians of the first days had no scruple
whatever in adopting words which had been

c
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used in the service of paganism, Take one of
the most sacred of Christian terms, ZwTrp,
Saviour. This was not only in common usc
among pagans, but it was distinctly assoctated
with pagan worship. It was a constant epithct
of Zeus and other tutelary deitics; in ancient
Greece perhaps hardly a banquet was held in
which the name of Zeus the saviour was not
invoked over the third goblet; it had been the
distinctive name of more than one Egyptian
king ; grateful cities added the title * Saviour”
to the name of an emperor whe had dene them
some service." None the less did Christians
avail themselves of the word to designate the
tene Saviour of the world: and it would be
mere folly to suppose that in using the word
they transferred to the divine Son the attri-
butes of a pagan deity or a pagan sovercign.
Christians carly adopted the pagan names of
the days of the week, which we retain in a
Teutonic form even to this day; but who
supposcs that In appropriating thesc they
adopted also the Chaldean astology [rom
which they are derived? They no more
scrupled to call a day Mereury’s or Saturn’s
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than to speak of a man as Apollos or Artemas,
Whe, when he uses the word o January,” thinks
of the old Italian deity from whom the name is
derived, or, when he mentions February, of the
great festival of cxpiation among the Romuans ?
“Verba notionum tesserac,” said Bacon: words
are counters for mental conceptions ; what their
connotation is must be ascertained by other
considerations than those of mere etymology or
original usage. A word in its time plays many
parts, and it is not always easy to ascertain
what it represents in a particular instance
There 1s, perhaps, no department of Christian
archaology in which verbal fallacies have been
more frequent than in the discussion of the
relation between the Dysteries of paganism and
the Mysteries of the Christian Church.

And Christianit}r adoptcd to 2 Iargc extent
pagan art. So far as regards style and manncer
of treatment this was, in fact, matter of necessity,
for when a Christian of the earliest age wished
to place some memorial of a friend departed, or
to decorate a place of worship, he could find no
\K’Ol’kl‘l‘leﬂ but SUCh a5 h.’:ld be(jl’l trﬂirlc(} i[l Pilgilll
schools, DBut the adoption of pagan art went
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beyond this, In the ancient Church the figure
of the Good Shepherd eccupied much the samce
place which in the hiddle Ages was taken by
the crucifix.  The resemblance of the shepherd
bearing a lamb to the Hermes Criophoros of
the pagans has often been noticed, and is, I
believe, scarcely denied.  The fabled Orpheus
became in the declining days of paganism the
centre of a mystic system of teaching and
worship ; yet this did not prevent the early
Church from seizing the all-wise, all-atiractive
singer and teacher as a tvpe of the Lord Him-
self.  And so in many other instances.

And there can be littde doubt that the forms
of Christian worship were in some degree
in[luenced by the forms already existing when
Christ was first preached. A pagan who had
been accustomed all his life 1o kneel in prayer,
or to stand with expanded arms in the temple
of his deity, would probably continue to do so
when he had learned (o worship God in Christ.
So long as the accustomed lorms were in them-
sclves innocent, what need Lo deviate from
them? That much passed over in this way
from paganism to Christianity can scarcely be
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doubted ; and as it has come to be alleged of
late years that the pagan Mysteries contributed
much, not only to the outward form of Christizn
worship, but even o its conception, it seems
worth while to atiempt to cxamine how far this
allegation is true.  To this, therefore, I propose
to devote the remaining lectures of this course.
But before procecding to details there are still
a few general principles to which T desire to
direct attention.

When we come to speak of the adoption by
the Church of institutions, customs, or riles
which already existed in paganism, we must
bear 1n mind that rites which Christians practise
are not nccessarily Christian rites.  Even to
this day, for instance, rites are practised in the
harvest-licld in almost every part of Europe
which can Dbe traced to an age long before
Christianity.” But no canon of the Church
sanctions them; on the contrary the ceremonies
of the Rogation Days, when the blessing of
God 1s asked on the growing comn, were prob-
ably intended Lo supersede thems.  The popular
observances of May-day and Christimas arc
vastly more ancicnt than the eccleslastical
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services of those days. They are neither
Christian nor un-Christian, but simply a part of
our inheritance ag children of the great Aryan
race. QOur forefathers continued practices to
which they had grown accustomed, regarding
them as innocent in themselves and compatible
with their Christian profession.  When such
rites were adopted by Christian people they
had probably already lost their original signifi-
cilnce.

Again, when an institution arises naturally
from the circumstances of the society in which
it exists, there is no necd o suppose that it is
derived from a similar custom in another society
where it arosc cqually paturally.  Ior instance,
there is no need to derive the Christian sermon
or homily from the harangues of the sophists;
for wherever there are assemblies of men there
is oratory, and the style of this oratory is
determined by the culture and mental attitude
of the speaker and the hearers; the spiritual
force and spontancity of such addresscs vary
with the preacher, 1t does so now, and doubt-
less has done so in all ages of the Church.
There is no generic dificrence between * pro-
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E
phesying ™ and  preaching.” An oration of St.
John Chrysostom is much more claborate than
the homily which we call the Second Epistle of
Clement, but are we to say that it is on that
account less spiritual 7 Who would deny the
gifts of the Spirit to one who, in spite of the
shrinking of a sensitive nature, could boldly
rehuke vice and patiently suffer for the truth as
Chrysestom did ?

Again, we need not shrink from admitting
that in the form of their election of Church
officers the early Christians may have been
influenced by the methods of election which
they saw everywherce in the Empire.  But there
is no need to suppose deliberate imitation; to
do so is to frame a gratuitous hypothesis. Tor
their forms were such as, under whatever names,
are common to all elections. At every clection
some onc must preside, who must roecive
nominations of candidates and the votes of the
clectors ; some one must declare upon whom
the choice of the clectors has fallen ; and if the
president 1s not himself the person who can
admit to office him who has been chosen, he
must return the names of the clected to the
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person or the body which has that power.
This was the course of procceding in civil and
also in ecclesiastical eclections, but it is not
necessary (o suppose that the latter was an
imitation of the lormer, because (rom the nature
of things an clection could hardly take place
in any other way.

And as to the Hellenising of the Church
during the first three centurics.  During that
period the whole educated world within the
Empire was llellenised, and as the Church
drew inte itscll larger numbers of the cultured
class, it shared more and more in Hellenic
culture.  The form of its literature and its
theology was c¢hanged. It could not with-
draw itself fromy that which we have grown
accustomed to call the Zelt-geist or Time-
spirit.  But that it reccived a specially Hellenic
tinge from the grandiosc follies of Gnosticism
it is difficult to believe.® 1If the Greek genius
is such as a master of the subject ! has painted
it; 1f it loved, as he assures us that it did, *to
see things as they really are, to discern their
meanings and adjust their relations " if it
followed boldly in the way where reason led ;—
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then 1s Gnosticism, propoundiny explanations
of the phenomena of the universe which rest
entirely on authority unsupported by reason,
wide as the poles asunder from Flellenism. [t
belongs to the speculations of those Eastern
nations which—again to quote Professor BDutcher
—*loved to move in a region of twilight, con-
tent with that half-knowledge which stimulates
the religious sense.” That Gnosticism exercisced
a great influcnce on the development of the
carly Church no onc who has studied the
subject will deny, but that inflnence can scarcely
have been directly in favour of Hellenism. e
would probably be truer to say that Greek
dinlectic was developed within the Church in
opposition to the Oriental figments of the
Guoostic teachers, The early defenders of the
Church were perfectly confident that right
reason was on their side, and they used it to
destroy the gorgeous illusions of their opponents.
This contest very largely influvenced the develop-
ment of Christian theology, DBut even without
it, we can hardly doubt that a theology would
have been evolved not materin]ly different from

that which actually arose.  Some kind of
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theology there needs must be. A system which
claims to deal authoritatively with man’s destiny
and his relation to the Deity must have some
struggle  with systems of philosophy which
attempt the same task; and swoch a contest
must be fought en common ground and svith
the same kind of weapons. The methods of
the rabbis would be ineffectual against men
trained 1 Athenian schools, And further, it
is scarcely possible for a man to receive
momentous trucths into his mind without some
atterpt to give reasons for them, to systematise
them, to allot them their place in the general
history of human thought. These natural
instincts, working upon the solemn and all-
important subjcct - matier, the Incarnation of
the Son of God {or the redemption and renewal
of man, produced Christian theology ; and as
the culture of the whole educated class of the
Empire in the carly ages of Christianity was,
(lfrc—_tcl;]y Qr indin:::tly, Heﬂcnic, it took of
necessity lellenic forms. It would have been
strange, indeed, if those who wrought at the
great structure of Christian theology had stood
within a charmed circle into which no breath
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of the time-spirit could penctrate.  There was
in fact no such seclusion.

We are thankful to know that the work of
the Holy Spirit is not limited to the Christian
Church ; Gentiles also have uattered words in
accordance with the mind of Christ, —Gentiles
also have earnestly contended for righteous-
ness and self-control, even when they doubted
of judgment to come., No inquiry is more
momentous and more jnteresting than that
which attempts to search out and discriminate
the infloences which have made Christianity
what it i1s.  Such questions as these—YWhat
ground was provided for Christianity 7 What
alrcady existing views and teachings could it
draw into itself, purify and glorify 7 What
circumstances prepared the way for it, facilitated
and furthered its extenston? How did paganism
react upen Christanity *—require an answer.
And if we have to say, that the circumstances
of the time were very favourable o the spread
of Christianity in the first ages of ils existence ;
that pagan training and pagan customs did
exert considerable influence on the outward
form of the kingdom of God on carth, our
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faith in its divine origin is in no way shaken.
We do but the more venerate the wisdom and
power of the Almighty God who so ruled
what we call the natural course of this world
that it furthered the growth of His spiritual
kingdom.

T'he Church of Christ has, in fact, shown a
wonderful power of absorbing and assimilating
thoughts and institutions already existing in
the world.  But there is, of course, a limit to
this process; it cannot adopt cverything that
it finds. Ifor instance, the Eucharistic feast
at Corinth deseribed by 5t Paul, probably
differed hittle m outward form from the fpavos,
the common meal of a pagan society to which
cach member brought a contribution. There
was no rcason why such a festival should not
be Christianised ; it contained nothing in its
nature profane or un-Christran,  Dut it was
impossible for a Chrstan to take part in a
sacrificial feast in honour of the fancied super-
natural beings of heathendom ; this would have
been a breach of lis allegiance to Christ. It
was, to say the least, inexpedient for a Christian
knowingly to eat meat which had formed part
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of a vietim, even though it was sold in the
public shambles, and was commonly partaken
of without a thought of the purpose which it
had served.  Some rites werc too deeply
tainted with paganism to be adopted into the
service of Christianity.

We are sometimes assured that Christianity
itself is & mere natural product of various moral
and intellectual forces working in the Empire,
more particularly from the time of Augustus to
that of Marcus Aurclius.  Now, suppose we
grant that nmany fr:lgm(:nts of the Sermon on
the Mount are to be found in the Manual of
Epictetus or the Thoughts of Marcus Aurelius,
the fact has still to be explained, that neither
Epictctus nor even Marcus Aurelius, armed
as he was with supreme power, has donc
more than provide cdifying and intercsting
books for a few students, while Christ and 1lis
disciples, starting on their course in poverty
and weakness, from an obscure corner, have in
fact conguered the most powerful, the most
productive, the most progressive races of the
world. This is a fact of which historical
seicnce requires an explanation.  We need
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not hesitate to admit that the growth of
the Christian Church was promoted by the
state of society in which it first appeared ; the
Lord of the universe caused the seed to be
sown in soil prepared for it. How could it be
otherwise? So far as we are able to judge,
the faith would have spread less rapidly in the
republican days when political life absorbed all
the thoughts of a [ree citzen than it did in
the time when thosc “obstinate questionings
those “ blank
misgivings of a creature moving about 1In
worlds not realised ™ asserted themselves, and
men wandered in the mazes of painful thought,
This we may admit; but this is a very different

n

of sensc and outward things,

thing from saying that the forces working m
society produced Christianity.  The fact is
that the characteristic teaching of Christianity
was something of which  paganism  knew
nothing, and which it could hardly comprehend.

St Paval, we lknow, did net think of the
heathen as without God; but in his cpistles
how much do we find that could by any possi-
bility have been drawn {rom cthnic sourccs ?
Some moral precepts we may find identical
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with some in Seneca or in other Stoical writ-
ings, but the rool of the matter, the being “in
Christ,” is altogether unknown in  paganism,
[n trath, when Christ camie the mind of weary
paganism seemed to be worn out. A last
desperate attempt to reach the alienated divine
lifc was made by Neo-D’latonism ;* it failed,
and ancient philosophy sank into complete
cxhaustion. Nothing fresh and original was
produced until European thought had been
thoroughly leavened by Christianity,  Christi-
anity, far from crushing philosophy, zave it a
pew lifc.  We may perhaps illustrate what
tock place in the world by the history of a
single soul.  When St Augustine was an
ardent youth of nineteen the reading of Ciceros
Hortersies made him conscious of the serious-
ness of life, and of the folly and vanity of the
course which he was pursuing ; but it was not
until he read, in deep emotion and after long
struggles, the words in which St Paul bids us
put on the Lord Jesus Christ, that the clouds
were dispersed and the truc light shone into his
soul, So in the world at large, the old reli-
gions ancd philosophies had opened the eyes
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of many a soul to sece how vain and unsatis-
fying was the pursuit of mere pleasure and
anuscment, wealth and power; but Chrst
alone could teach them that knowledge of God
which is cternal life, and so give them rest
and peace,

And what explanation is therc of the growth,
the assimilating power of the Church of Christ,
except that it has a gift from on high, some-
thing which man could not give, which enables
it to draw into its wondrous organisation the
moral and spiritual good things which are

already extant in the world—a ferment, work-
ing so as 0 make from poor and feeble elements
a mass heaving with spiritual life, containing
the true food of the human soul? And the
great tree of the Lord's planting has brought -
forth much fruit from age to age. True, the
life of the Church is not yet pure and perfect;
the tree produces not only good fruit, meet for
the Master of the garden when He cometh
sceking it, but withered and cankered growths,
fit only to be again resolved with a view to new
life; it necds constantly the stern yet merciful

hand of the keeper of the ground to clear away
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the cvil for the sake of the good, Yer, with
whatever shortcomings, the tree lives and
grows and bears much fruit.  Unfold the
long recovd of the lives and acts of those who
have served Christ. Even in those whom we
agree to call in a special scnse “ saints ™ we find
errors, and even what the world calls follies ;
but with all this, how nmuch pure aspiration
after the heavenly life, how much self-sacrifice,
how much devotion to the good of ethers, how
much cagerncss to serve the Lord who re-
deemed and sanctified them!  And not only
do we find such traits as these in the many
volumes which record achtevemenis such as the
world would not wﬂlingly let die, but every-
where and in every age there have been thou
sands and millions of hidden saints whose
names are written in the Book of Lile. A man
must have been very unfortunate if in the
gourse of his days he has not met some in
whom he could trace the lincaments of Christ
— somcthing of the sweetness, gentleness,
unselfishness, and devotion to the service of
the Father of which the Great Exemplay is the
Lord Himself. While these are plainly seen we
D
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need not fear lest the Church of Christ should
become wholly worldly and pagan.  Such light
as this 15 not overcome of darkness, such life
as this is not conquered by death.



LECTURI 11



[1

“and yet God left ot himself sithowut witness, in that he did good,
and gave you from heaven mins and fenitful seasons, Olling youwr
hearts with food and gladness. "—Acrs xiv, 7.

Trrse words, in which 5t. Paul points to man's
consiant recognition of supernatural powers,
causing the growth of the corn and the [ruits
by which he is fed, may well introduce the con-
sideration of the question, What association of
thought induced primitive man to ascribe to
the deities of vegetation the care of the souls of
the dead ?

CQhur classical studies have probably made us
more familiar with pagan mythology than with
pagan worship, and yet worship played a part
in the ancient pagan city even greater, probably,
than it did in acity of the Middle Ages. Livery
family, every ctty had its own gods, its own
ritual.  But the worship paid to these gods was
not what we understand by religion. It did
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not attempt to open. to the eager spirit **a road
to bring us daily ncarer God.” It was merely
a curious medley of taditional rites and prac-
tices, the real meaning of which had often been
lost.  \When we use the word “rcligion™ we
think of a ¢reed, of definite teaching about Gaod
and man, and the relations of man to God: of
solemn services, in which we join with heart
and mind, knowing whom we worship. The
civie and family worship of the classie pagans
implicd none of these things. It was only the
ceremanies which were regarded as imporiant ;
to chserve them was an imperious necessity,
for without them the family or the State could
not flourish.  Certain formal observances were
due to the ancestors of a family, to the gods
and heroes of a State; these must be paid, not
only from a feeling of duty and reverence, but
te render the objects of worship friendly and
helpful.  As Marquardt says, nothing could be
less like a Christian Church than a pagan
remple,

But family and civic worship was by no
means the whole of ancient religion.  In the
ancient as in the modern world man fell the
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need of some explanation of the wonders and
perplexities in the midst of which he found
himself.  To explain these was the task of
philosophy ; but the teachings of philosephy
were of necessity accessible only to an audicnce
which, however fit, was few. There werc
thoughts in the uglettered also which were not
satisficd by the traditional forms of the family
and the State, Therc was the inexiinguish-
able need for something 10 rouse the soul to an
ecatasy of religious cmotion such as the ordi-
nary ceremony, public or domestic, did net pro-
duce. In particular, i we look back on the
traditions of the great Aryan race to which we
belong, we find that our florelathers never
regarded the few years which we pass on earch
as the whole of life. Long before the rise of
philosophy men belicved in some kind of
renewed existence after death™  And if some-
thing of the senticnt being survived, it was
incvitable to ask,

What worlds or what vast regions hold
The unbodied sout that hath forsook
Fler mansion in this deshly nook?

Do all endure the samc fate, or are therc
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distinctions of weal and woe in the unseen
world 2 If so, can man do anything to secure
a portion among the blessed? Can he help
to bless his brethren who have departed ?  Are
there lustral waters, are there charms and
soothing words which can purify the soul and
render it fit to bear company with those whom
the gods love ! Such thoughts as these gave
rise to a multitude of societies which attempted
to satisfy man's need of religious emction,
together with his longing for a [eeling of
brotherhood in religion, and 1o give him hope
of a state of bliss after his departure {rom the
earthly life. These societies may conveniently
be designatecd Mysteries. ™  But when we use
this word we must guard oursclves from the
associations which in the course of two thou-
sand vears have gatherced round it.  The word
Mystery was the name of a religious society
founded, not en eitizenship or on kindred, but
on the choice of its members, for the practicc
of rites by which, it was believed, their happi-
ness might be promoted both in this world
and in the next. The Greek word pversipior
docs not, of its own foree, imply anything, in
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our sense of the word, mysterious, that is to
say, obscure or difficult to comprehend,  That
which it connotes is rather something which
can only be known on being imparted by some
one already in possession of it, not by mere
reason and research which arc common to all.
It may be, in iwself, of the simplest naturc
In fact, from the nature of the case, the special
disclosure made in a Mystery must have been
of such a nature that an ordinary man could
understand it, or at lecast supposc himself to
understand. It was for ordinary intelligences
that Mysterics were formed.  Lobeck ™ defines
Mysterics as ““those sacred rites which took
place, not in the sight of all or in the full light
of day and at public altars, but either in the
night, or within closed sanctuarics, or in remote
and solitary places.””  And he divides them
into three classes. First, civic DMysteries, such
a5 the Eleusinian at Athens, which were in
the charge of public Ofﬁcials; sec:ond:, fanatical
rites, like those of the Great Mother and of
Bacchus, whether such as were recognised by the
State, or private celebrations such as thosc of
the Orphic votaries ; third, occasional functions
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performed on behalf of private persons for the
purpose of appcasing the manes or of averting
evil.  This secnis a fair division, exeepl that
we must bear in mind that Lobeck’s second
class includes rites to which we should scarcely
apply the epithet fanatical. The worship of
Isis or of Mithras have scarcely anything in
common with the noisy dance of the Curetes or
the “riot of the tipsy Bacchanals.”

The great purposc of the mystic rites seems
to have been known to others beside the
initiated.”™  Those who presented themselves
for initiation knew of what kind was the
illumination which they were to look for. The
teaching of those i Eleusis, for instance, as
to the greater blessedness of the initiated in
the under-world, was known to all Athens;
it excited the imagination of the graver poets,
and was brought on the stage by comedians.
Still, none but the initiated, the instructed,
could be present at the serviees, just as in the
ordinary naticnal processions and sacrifices
nonc but members of the nation could take
part.  The great question is, to what did
initiation admit?  Aristotle ¥ assures us that
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what men gained in the Mysteries was not
definite instraction, but impressions and cmo-
tions. This s said of the Eleusinian Mysterics,
but it probably applies more or less to all,
And we know that the culminating point of
initiation was admission to a spectac]é in which,
amid a blaze of light, were prebably exhibited,
together with the histories of certain gods, the
horrors which awaited the wicked, and the
blessedness of the pious in the Elysian fields.”
The rewards and punishments of a future state
were not first revealed to the inuated when
they entered the sacred hall, but they received
a2 new vividness and caused a fresh emotion.
The feelings of the newly-admitted votary may
have been,-in fact, not very unlike those of one
who, already acquainted with the gencral teaching
of the Christian faith, is brought into a statcly
church where sights and sounds combine to
surround old truths with 2 halo of sanctity
and majesty which the bare recital of them
could naot give.m’ If this is the true conception,
that which was imparted te the candidate for
initiation, as a prcliminary to the spectacle,
can hardly have becn more than the exhibition
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ol sacrcd objects,” with perhaps some directions
for his conduct in the yet unknown chamber,
and for some responses which he was to make
in the service.

It s even uncertain whether the address
of the hierophant contained any injunction of
secrecy.  The herald’s proclamation for silence
alinest certainly refers rather to the awful silence
1o be observed during the celebration than to
any reserve practised by the worshippers.
Pausanias, in the second century a.p.,* feared
to reveal what he had learned within the
Eleusinian temple.  *'What took place within
the temple,” he says, “the dream forbade me
to write, and in any case it is unbecoming for
the uninitiated cven to inguire about things
from the sight of which they are restrained.”
The ground of his reticence is not anything
which he heard in the temple, but a dream,
and the natural shrinking which a man feels
from disclosing to unsympathetic inquirers
matters for which he himself feels awe and
reverence.  Ounly an ill-bred person would
trouble the initinted with incuiries on so
delicate a matter. Worship in ancient timces



iI ITULSUAN LECTURES 45

scems, i1 fact, to have been so universally
regarded as the privilege of a special body
of worshippers that these were generally re-
luctant to reveal the details of it to those who
were without.  Nevertheless it scems probable
that the mysteries which overspread the Empire
in its later days much more resembled secret
societies than the comparatively open rites of
Eleusis did.

[t is not necessaty for our purpose to notice
the forms of worship—if we may call them by
that name—which werc mainly ergiastic ; the
end of which was rather to produce violent
excitement than to impart koowledge or to
elevate the soul. It is only with the graver
Mysteries, in which the fate of the discmbodied
soul was the main object of contemplation, that
the cercmonies of the Christian Church can
possibly be compared ; and of these only those
which flourished in the LZmpire at the time of
the first preaching of Christianity immediatcly
CONCEern us.

A response to their anxious qucstions as to
the destiny of the soul men sought especially
in the worship of the deitics who were thought
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to give life to the plants and trees, and of the
sun who every day, wich his victorious beams,
drives out the darkness.

As man gazed about him in the universe, the
movements of the sun, and the moon, and the
stars always attracted his awe-struck wonder ;
and not less the phenomena of birth and
growth, decay and death.  With an apparently
inexhaustible  fecundity, the generations  of
plants and animals succced each other on the
surface of the earth and to the carth return.
Even man himself was vaguely thought of in
primitive times as having sprung originally from
the earth into which his bodily frame was in
the end resolved.  In an age when the gencral
conception of natuwre had not been formed, micn
relerred what we should call natural pheno-
mena to the only source of power and guidance
which they could conceive, beings of the same
kind as themselves, but of higher and greater
faculties. Every natural process had its appro-
priatedeity. There appears almost everywhere
ameng men at a certain stage of culture the
worship of tree-spirits and corn-spirits,” con-
cetved either as existing in vegetation, or at
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any rate imparting to it the force by which it
grows. The carth subjugated, ploughed, and
sown by the hand of man, is typificd in the
myth of the two great goddesses, Demeter
and Persephene,” the holy and awlul queens.
Demeter ® is cspecially Geopogipos, the goddess
of law and order; not only of the regular
course of culture which brings the harvest ycar
by year, but of the settled, orderly life of the
family and the community. Persephone is the
child and indispensable companicn of Demeter,
who, when -she s lost, seeks her sorrowing, as
Aphrodite seeks her Adonis, and Isis her QOsirls.
[For the winter season she has to cndure the
loss of her daughter, only to find her again in
spring, when the helds are green with the
fresh young blades, and varied with the bright
petals of the flowers, DBut Demeter and
PPersephone were not only corn-spirits; they
became also, in an age beyond record, deities
of the lower world, ruling over the shades of
the dead.

And again Dionysus was worshipped as the
power which causes the sap to rise in the trecs,
so that they put forth leaves and blossoms and
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fruit.  The vine with its clusters of grapes,
whence springs the wine that maketh glad the
heatt of man, was his greatest but by no means
his cnly work. No worship represents in so
lively traits us that of Dionysus the pantheism
and hylozoism of primitive peoples ; no worship
gave rise to so rich a growth of imagery and
symbolism. As the god of the fruit-tree and
the wine, which 1ncicate that man has risen
above barbarism, he is a kindly and gentle
deity, ennobling man and man’s life, delighting
in peace and plenty, bestowing wealth on his
worshippers.  Spring-time and vintage were
naturally the periods of his triumph, when his
praises were sung with eager exultation on the
hills and in the valleys of a suany clime.
IFrom such festivals, in the bright air of Attica,
sprang not only the dithyrambus, but the
gorgeous tragedy and frolie comedy which have
delighted the world for more than two thousand
)"'e:l.rs. A&u b de;ty O{ Dr(_:l(;'_rt'.d cu]tivation, 11(“'
stands opposed to the rude chaotic powers of
wild nature.  In winter, when the trees are
bare and no fruit hangs on the bough, these
anarchic forces seemed to have gained the
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victory, Dionysus is storm-beaten, torn, and
tortured ; but il he flics from his cnemies, he
rises again to new [ifc and activity.  estivals
to cclebrate his resurrcction were held by
wonien, among the miountains, i the night,
every third vear about the time when the sun
turns again towards the northern fields, And
he belongs to the world below as well as to the
world above, Under the name of lacchos, the
brother or the bridegroom of Perscphone, he
had his part with her and Demeter in the
secret rites of Kleusis. It was this Dionysus,
the deity suffering and transformed, at once
evanescent and everlasting, dying and springing
again to life, that was the chicf divinity of the
poets and mystagogues of the sect called
Orphic, in whose Mysteries the soul and its
fortunes when it is releascd from the bands of
clay become the prominent and characteristic
objects. ‘L'he aim and end of its initiations ts
to procure for the soul entrance into ever-
lasting bliss, to prevent it from re-cntering into
the never-ending series of forms of carthly life
to which it might otherwise be destined.

There is a striking resemblance in this polrt
E
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between the doctrines of the Orphic teachers
and the Indian. Brahmins and DBuddhists
alike believe that man is destined to undergo
a series of births in new forms, unless by
asceticism and sclf-renunciation he escapes from
the cycle.

Demeter, Persephone, and Dionysus were
worshipped 1n the famous Mysteries which take
their name from the little town of Eleusss,

These hlysteries were, however, at Athens,
not merely the concern of a private society
of votaries, but werc what we may fairly
call civiec, They were, like other religious
solemnities, under the charge of the king-
archon, and the great temple at Eleusis
{érdxTopor OF tencomipiov) in which they were
celebrated belonged to the State.  Almost the
whole population of Athens appears to have
been initated, for initiatiom, not birth, was
still the qualification for admission. And the
publicity with which portions of the ritec were
celebrated, with the watchfulness of the State
over them, preserved these solemnities in at
least comparative purity.  We do not Aind that

they were charged, as many others were, with
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promoting immorality.  The rites of Eleusis
seem to have constituted the most vital portion
of Attic religion, and always to have rctained
something of awe and solemnity. Originally a
purely local cult, they spread to the Greek
colonies in Asia as part of the constitution of
the daughter states, where they scem to have
exercised a considerable influcnee both on the
populace and on the philosophers.  They
rcached Alexandria, the great mixing-bowl of
Fast and West, in the later days of the
Ptolemies ; they were koown at Rome in the
days of Ovid, and legaliscd under Claudius.
They were thus known and potent in the great
centres ol the ancient warld, while they con-
tinued to flourish in their ancient home. It was
not until the fourth century that the temple at
Lleusis was destroyed by the Goths at the
instigation of the monks who followed Lhe hosts
of Alaric.”

Such were the celis of the earth-deities whicl,
whatever their origin, are most familiar to us
in the forms which they assumed among the
Hellenic peoples.  But the deities of the ancient
land of mystery, Egvpt, made widespread
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conquests in the Empire at the expense of the
old Greek and Roman divinities.” FEvenat an
earlict day Greece itself had gone to school
in Lgypt, and to the wearied and perplexed
subjects of the Empire the Egyptian teaching,
with its claim to primeval antiquity and inspired
wisdom, came with a solemnity and authority
which was altogether lacking in the popular
mythology.

It is not casy to decipher, under the accre-
tions of later ages, the original significance of
the great Egyptian triad, Osiris, Isis, Horus.™
Yet it is tolerably clear that in them also arc
represented the constant dissolution and re-
organisation which go on for ever m nature.
Set, the destructive principle, tears to pieces
the hody of Osiris and scatters the fragments
over the earth.  Isis, at ence sister and wife of
the victim, gathers them together and restores
them to life. From Isis and Osiris springs
the child llorus. Thus the myth appears to
represent the perpetual decay and growth, life
and death, which are everywhere present in the
world, The ears of corm with which the Isis-
statues of the Roman period are often crowned
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are probably a reminiscence of the early char-
acter of the goddess as presiding over the
springing of the fresh corn. And the char-
acter of Osiris® as a god of vegetation s
shown in the legend that he taught men the
usc of corn and the cultivation of the grape,
and by the fact that his annual festival began
with a solemin ploughing of the carth. In the
temple of Isis at Fhila: the dead body of Osiris
is represented with stalks of corn springing
from i1, which a priest waters from a vessel
which he holds in his hand.  An inscription
sets forth that “ this is the form of him whom
we may not name, Osiris of the Mysteries,
who sprang from the returning waters.”
Clearly he was a personification of the corn
which sprang from the ycarly watered valley.
And a later process in the trecatment of the
corn, winnowing, seems to be indicated in the
story that Isis placed the severed remains of
Osirtis in a corn-sicve.

But whatever may have been the original
character of Egyptian worship, there can be no
doubt as to the objects which were prominent
in it for many generations, Nowhere in the
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antique world have the death of the hedy and
the life of the soul been matter of so much
anxious thought as in Egypt; nowhere have
so great efforts been made to preserve for those
who have passed away from carth a memory
full of honour and regard. The valley of the
Nile is a long scroll margined with memorials
of the dead. From the river are seen cvery-
where tombs, sculptured stones, symbols,
enigmatic characters, For thousands of years
a whole people devoted itself with unremitting
assiduity to the task of securing for its kindred a
new life beyond the grave.  Death should be,
they thought, to him who is duly prepared for
it but a crisis in life. They regarded, says
[iodorus,™ their houses but as wayside inns,
their tombs as their cverlasting dwellings ; the
tomb was not the end of life.  And in Egypt,
as clsewhere, the power of giving man life after
death was aseribed to the same dceitics which
were thought to causc the blade to spring from
the seemingly dead sced.  Osiris came to be
regarded as the monarch of the dead and the
guide of souls out of carthly darkncss into the
blissful realm where they shall have full sight
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of the divinity without restraint.  The departed
is in a mystic manner identified with Osiris ;%
in his life he lives, And the departed, united
with Osiris, comes to have a place in the bark
of the sun; in the great contest of light and
darkness he is on the side of light. The
journey of the soul through the under-world is
identified with that of the sun passing under
the carth to reach the eastern horizon.  Many
are the perils which it has to undergo, and its
only safety is in union with Osiris, to cnsure
which the necessary names and formularies are
deposited in the coffin and engraved on the
sarcophagus,” Many of these survive to bear
witness to the faith of the ancient men who
wrote them. Thus the worship of the sun is
connected with that of the Chthonian powers
which cause the revival of vegetative life.
Serapis, Osiris-Apis, sccms to be a form of
Osiris in the character of the god of the lower
world,  His worship was devcloped under the
Ptolemies, and was naturally influenced by
Hellenic views. It spread rapidly and in the
ume of Hadrian extended throughout the
Roman world, superseding that of Osiris.  The



56 [HILSTEAN LECTURES LECT.

corn-measure ™ with which his head is crowned
indicates that he too was once a deity of the
corn.  With his cult is generally associated that
of Isis, who came to be regarded as the most
universal of goddesses® ruling over things in
heaven and things on carth and things under
the earth, decrceing life and death, reward and
punishment, Egyptian purifications and fesii-
vals, Egyptian vicws of the divine judgment of
the dead, deeply touched and impressed sur-
rounding nations. In the ecarly days of the
Empire the worship of Isis cstablished itsclf
m all parts of the Roman dominion, and was
celebrated in several popular festivals.

Of the manner in which the worship of Isis
and Osiris was regarded in the carly days of
Christianity by a man of inquiring mind and
great zeal for rcligion, we have an interesting
speeimen in Platarch's  (reatise on Isis and
Osiris.  Plutarch, a Greck and a priest of
Apollo at Delphi, expresses generally the con-
tempt natural in such a man for forcign super-
stitions. Nevertheless he i1s attracted to the
worship of these deltics; the defects and
deformities of their legends he covers under a
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decent veil of allegory, 2nd he will by no means
admit that they are mere local wods of Egypt:
they are the universal divinities, worshipped,
under one name or other, by all mankind, It
was probably the beliel in their universality
which drew other thoughtful men to the shrines
of Isis and Osiris. The more philosophy
acdvanced, the more men shranlk from parcelling
out the world to local deities.  That which was
natural when a foreigner was carefully excluded
from the worship of the gods of a nation not his
own became unnatural when men were con-
scious of a common humantty transcending
national bounds.

And the worship of Isis and Osins is illus-
trated by another document of a very different
kind, the Metamorphoses of Apuleius.  This is
a romance of the most extravagant kind, and
it is extremely doubtiul how far that which is
related of the here represents a real experience
of the author. When it is revealed to Luclus,
the here, time alter time, that he must give
more maoney to the priests before he can be
nitiated, we c¢annot help suspecting the whole
narrative of a certamn irony.  But we may, not-
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withstanding, be tolerably certain that what
Apuleins says of the mysteries of Isis was
generally believed, or at all cvents was likely
to be accepted as truth by his contemporarics ;
and there is nothing in the story of the initiation
— 350 far as it is revealed—monsirous or cven
improbable.  Apuleius,® too, like Plutarch, re-
gards Isis as parent of the universe, mis-
tress of the elements, first offspring of the ages,
chief of the heavenly beings, ruling over the
sky, the sca, and the things under the earth;
the one deity whom the whole world worships
uncler many names, though her true name is
Isis the Queen,  The worshipper addresses her
as ““Regina Cali,” and it was no doubt as the
compassienate and omnipotent Queen of both
worlds that she drew to herself so great a
crowd of worshippers,

So far we have been concerned with the
Chthonian deities ; the same gods cause the
fruits of the carth to spring vp for the living,
and receive the souls of the dead into therr
nvisible realm. In Asia, in LEgypt, and in
Greece, the pawers which give life to the corn
and the trees seem to have been identificd with
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thosc which give to man the soul which males
him what he is.  But the most prevalent of all
cults was that of the sun,  Mithras®™ was the
Persian gad of light, the Jight of the body
and the light of the mind, typificd in the
olorious sun who never fails (o conquer the
powers of darkness. And this great deity nat
only protected and supported man m this life,
but watched ever his soul in the next, guarding
it from the spirits of evil. His worship, already
widely spread in the cast, is said to have becn
introduced into the western provinces in the
first century before Christ.  In the carly pare
of the second century after Christ it had become
common in cvery part of the Roman Empire
wherever Roman troops were stationed  we
find traces of Mithraic worship. The great
deity was commonly worshipped 1 a cave,
which, originally perhaps tepresenting the re-
cess bencath the carth in which the sun was
supposed to hide his beamms during the night,
came to signify to devout worshippers the
abyss into which the soul must deseend, to be
purified by many trials before leaving it. 1lis
worship became a mystery, to which votarics



4ls} ITULSEAN LECTURES LECT.

were only admitted after passing through many
arades and various trials.

From very early times the deitics who pre-
sided over vegetation were regarded as having
charge also of the souls of men, while the sun-
light typified a life more glorious than that of
garth. DBut why did these deitics come to be
specially looked upon as guardians of souls ?
No certain and conclusive answer can be given,
but we may at any rate say that primitive man
drew little or no distinction between the life or
spirit of vegetation and the spirit of man.™
The legends both of the Semitic and the [ado-
Germanic race testify to the ancient belief of
man that plants and teees were animated by
spirits not unlike lus own. That men are
sprung from plants or trecs 1s an article of belief
among some of the African tribes even to this
day.

Now, to advance one stage upon this, man
might well imagine that, as all plants and trees
spring from the carth, some great beings dwell-
ing beneath the carthh ruled over the spirils
and sent them into the grass and herb and
tree which grew up cverywliere on its surface.
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And if such earth-deities ruled over the spirits
of plants and trees, were they not also rulers
of the spirits of men, themselves also sprung
from trees, or at any rate in some way from
the carth? The doctrine of rewards and
punishments in the world to come, such as
it existed at the time of the first preaching of
Christianity, is doubtless a later development,
and has recclved acceretions from many quarters;
but it may well have been grafted on such a
primeval belief as that which I have supposed ;
and this doctrine was especially prominent in
mystic worship,®

The varicus Mysteries differed widely from
each other, but certain general characteristics
may be traced in all.  All required some kind
of preparation and purification before admission;
m all there were Aeydpera and Secxvipera or
Spdpeve, words spoken and actions exhibited ;
in all it seems certain that an allegoric ex-
position was given of dramatised story ol some
deity or deities. And while Olympus was no
placc for suffering which could mar the bliss
of the supcrnal deities, tn the Mysterics the
suffering of a god, suffering  followed by
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triumph, scems to have been the invariable
subject of the sacred drama. In all, the
initiated werc led to hope for divine help in
this life, atonement for sin past, and an im-
mortality of bliss, And the gencral tendency
of the Mysterigs, at least in their later forms,
seems to have been towards monotheism | the
gods of popular mythology hecome no more
than parts of one stupendous whole, or even
mere appellations of the one only God, The
Mysteries thus attempted to cover precisely
the same ground which was in due time seeupicd
by the Christian Church. They exhibit very
strongly thosc vyearnings of humanity which
the Incarnation of the Sen of God was to
satisfy.  They were doubtless attractive to
the very same class of minds which welcomed
Christianity when it was preached to them.
Tadan* tells us that he had himself been
admitted to some Mysteries, but found no
satisfaction until he met with certain harbaric
hooks —the Scriptures —at once older and
more divine than those of the Greeks. The
rclation betwcen these Mysteries, whether
with regard to teaching or doctrine, and the
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sacraments ol the Christian Church will be
the subject of the remaining lectures of this
COUTSE,

Such claims as those of the Mysteries
appealed strongly to a perplexed and troubled
age. At the time when Christianity was first
preached, the old confident, self-refiant spirit
of the Greeks, which was so little afraid of
consequences, had almost passed away ; philo-
sophers and populace were alike haunted by
a consciousncss of Impurity in the sight of
the deity, which led them to seck purification ;
and by a feeling of spiritual weakness, which
rendered the thought of divine help, protection,
and guidance inexpressibly grateful to them.
The mere performance of rites and recitation
of formularies no longer satisflicd men who
were in this condition of mind; they nceded
the glow of mystic devotion, the sense of being
raised “ above the smeke and stir of this dim
spot, which men rall carth” to a nearexr sight
of the divinity. In this age we find not only
the populace, but philosophers seeking  for
salvation, ewspple; and if this word did not
connote all that the word *salvation” docs
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for us, it still acknowledged the need of divine
help il men were to become partakers of the
divine nature, escaping the taint that is in the
world through lust.® We find something in
Scneca and Plutarch which 1s not present in
the writings of the classic period, not cven in
those of the most religious of all philosophers,
Plato; a consciousness of the perplexitics of
human life, a readiness to accept help wherever
it may be offered, which are by no mecans
characteristic cither of Greeks or Romans in
the hardy days of vigorous politcal life. The
individual man becomes more important as the
greater organism, the city or state, ceascs to be
all-absorbing.

On minds in this condition the Eastern
deitics, with their claims to be of primeval
antiquity and io impart wisdom unattainable
by the natural powers of man, served by
pricsts totally unlike the stalc-officials who
regulated  the cercmonies and  recited the
traditional words at civic festivals, priests
who, in many cases at least, held themselves
aloof from the ordinary duties of a citizen,
and devoted themsclves to the service of
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their sanctuary, priests who ofien gave
themselves out to be  the interpreters  of

a divinity,— on seeking and anxious minds
such deitics and such priests often made
a deep impression,  And in particular the
sccret worship of such deities had a peculiar
attraction. Secrecy itself, the privilege of being
admitted to a soctety not open to the commeon
herd, is itsell attractive to many minds, and if
the mystagogue had in fact lictle o reveal, it
was no doubt commonly believed that he could
reveal much. Few men love the narrow road
which leads to truth. To pass along the
painful path, stumbling and falling, scizing,
examining, rejecting things which come helore
our gaze, retaining at last perhaps but lictle of
all that we once seemed to have, this is de-
lightful to the few choice spirits who are the
salt of the earth, but o every-day common-
place minds it is hateful. Many of those who
enter on the scarch for truth, when they cn-
counter its difficulties and discouragements, fall
into an easy and scductive scepticism. They
ask, “ What is truth ?" and will not stay lor
an answer.  But there js also a large class
-
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always rcady to welcome that which offers them
truth without the labour and disappointment
which the search for it involves. It was this
fecling which drew crowds to those secrct
associntions which offered, by certain words
and ccremonies, to put them in possession of
the absolute truth as to man and his destinies.
To have the great secret which men so much
desire, and in the search for which they go so
widely astray, whispered in their ears by one
who had learned it from the divinity; to be
set on a pinnacle of knowledge above the crowd
of the blind and ignorant ;—this could not but
be enchanting. No wonder that in the carly
days of the Empire, when the minds of men
were so deeply moved by the thought of man's
lot when he passed to that bournc whence no
traveller returns, when hierophants of ancient
rites, and shameless impostors who imitated
their craft, were everywhere found, crowds
were drawn to the various initiations—ocrowds
of men whe were often, no doubt, disillusioned
and disappointed.

Such men are always destined 1o be dis-
illusioned. Truth cannot be poured into the
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mind as we pour winc into a goblet; the
attainment of it is as much due to the training
of the mind as to that which is imparted from
without. When a man is admitted into the
Church of Christ, it is not pretended that he
is at once put in possession of all truth, but he
has imparied to him fuwdt/ul truths — truths
which will enable him to bring forth fruit unto
holiness and to attain finally everlasting life,
He is made partaker of that special gift of the
Spirit which will in the end, if he is faithful
to it, guide him jnto all truth; but even an
Apostle, while he is yet surrounded by the
trials and perplexitics of this life, “ counts not
himself to have apprehended ” the whele trieth ;
there is still something to know ; he stretches
forward still, ““that he may know Christ and
the power of His resurrection, and the fellow-
ship of His sufferings, being conformed unto
His death; if by any means Fe might attain
unto the resurvection from the dead.” Such
is the course of every one who is initiated into
the sceret of Christ.  *“ The Word was made

1

flesh and dwclt among ws”; “in Him was

El

life, and the life was the light of men.”  Simple
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words, but words of divine origin and of divine
force. May God grant us grace so to live
by them that we may in the end rise above
the darkness of our present state, and dwell in
His everlasting light.
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« Howbeit we spenlk wisdom among the perfect: yet a wisdom
nat of this world, nor of the rulers of this world, which
are coming (o nought : but we speak God's wisdom in a
mystery, even the wisdom that hath been hidden, which
God foreordained before the worlds uato our glovy”—
I COR. e @y 70 (KW}

Tie general result of our brief survey of the
chief pagan Mysteries is this. At the time
when the Christian Church was making its
carly conquests, the Empire was covered with
Mysteries, or with what much resembled Mys-
terics, Thiasi, associations formed tor the wor-
ship of some deity distinct from the civic gods
of the countries where they were formed. It
is hardly too much to say with Renan that
these formed the serious part of pagan religion.
The ycarning of paganism sought in them what
it had not found in the national cult, and the
lovers of the old paganism hoped to find in



72 ITHLAEAN LECTURES LECT.

them a defence against victorious Christianity,
As Christianity advanced, there scems to have
been an attempt to render the Mysterics more
attractive and more impressive (o the new forms
of thought which had arisen. The Mysteties
doubtless shared in the pagan revival under
Hadrian and the Antonines. The former was
indeed himself initiated inte the Eleusinian,
Now, what influcnce did the ancicnt societies
which, under whatever name, attempted to
satisfy the decp craving in the mind of man
for purification and the hope of a blessed
immertality, cxart upon the rising Church in its
early years?  Preller,” to whose investigations
I owe much, says that in the struggle with
paganism, Christianity “did not win its victory
without recetving some wounds of which it even
now bears the scars; for careful and extensive
research would certainly show that much of that
which in the Catholic Church {whether Roman
or Greek) is not derived from the Gospel, pat-
ticularly as regards ritual, is to be relerred to
that contest, and to be regarded as spoil from
the pagan Mysteries taken over into the encmy’s
camp.” Renan * adopts this sentence, and adds,
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“The primitive form of Christian worship was
a mystery. All the internal discipline of the
Church, the grades of initiation, the injune-
tion of scereey, numerous peculiar ceclesiastical
terms, have no other origin.”  And an English
writer of remarkable ability ard great learning,
whose premature death no one lamented more
than I, the late Dr. Iatch, expressed the same
sentiment with somewhat greater definitencss. '
" The influence of the Mysteries,” he says, “and
of the religious eults which were analogous 1o
the Mysweries, was not simply general; they
modifted in some important respects the Chris-
tian sacraments of Baptism and the Eucharist
—the practice, that is, of admission to the
society by a symbelical purification, and the
practice of expressing membership of the socicty
by a common meal. . . . The clements which
are found in the later and not in the earlier
form [of the sacraments] are clements which are
found outside Christianity in the [Mysteries and
Thiasi],"

It secms worth while to examine how far
this allegation is true. That jt contains some
truth few candid inquirers would, 1 think, be
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disposed to deny. A society for worship, a
society seeking to enlist among its members
not only sciens of one race or citizens of one
city, butall men everywhere, without distinction
of race or sex or condition, could scarcely fail
to resemble in general traits societies already
founded with a similar aim and under similar
circumstances.  The question is, How far did
the resemblance extend 7 How much of it was
due to direct imitation? How much was due
to inlluences within the body itself?

In this inquiry we must bear in mind that
we arc not concerned with words, but things.
When DMysteries were everywhere found, their
terminology naturally came to be commonly
cmployed, and to be applied to matters
altogether foreign to its original usage. DPlato*
frequently uses words referring to initiation in
the Mysteries to designate the introduction of
the neophyte into the light of divine philosophy,
and such words came also to be applied to
medicine and other branches of physical science
and to political knowledge, Nay, in the time
of Cicero, one who conducted strangers over
the public buildings of a city was called a
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mystagogue.”  When the word was so used, it
can scarcely have recalled the idea of a Mystery
more than the word * Kapellmeister,” applied
to the conductor of a band, recalls the notion of
a chapel. The use of such words as pdoras and
pepwppéves in later times may be compared to
our use of the word “adept.” Not nmiore than
two hundred years ago i1t distinetly suggested
the alchemists or Rosicrucians; now, who that
speaks of an adept in some art or some game
dreams of its connection with old pseudo-
science 7 We must therefore be cautious in
inferring {from the mere use of a word that a
corresponding institution accompanied it.

And terms which designate Christian rites
have somectimes been over-hastily referred for
their origin to pagan Mysteries. “ So carly as
the time of Justin Martyr, we find,” it is szad,™
“a name given to baptism which comes straight
from the Greek Mysterics —the name ‘en-
lightenment ' (¢oriouds, @urileattar).” [t is
quite true that Justin applies the word “en-
lightenment ' to the sacred font, because he says
“it implies that the minds of the baptized
have been enlightened by previous instruc-
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tion™; but jt is very doubtful whether initiation
into a Mystery is described by pagans as ¢mre-
spos.”  The Christian use of the word darwruis
is derived jn the most obvious and natural way
from the contrast between the state of those
who had become “light in the Lord,” ** children
of light,” and that of the men who were still in
darkness. The word ogpayss, seal, applicd to
baptism and espeetally to the sign of the cross,
is said to come ** both from the Mysteries and
from seme forms of foreign cult”; but in the
instances given in support of this the seal is
simply the seal of the lips, the scal of silence,
while it is evident that when the “geal” is
applied to Christian baptism it is the seal of the
covenant, or perhaps, as Gregory of Nazianzas *
suggests, the token of the service of the
divine Master.

We must remember, too, how fragmentary
and imperfect is ocur knowledge both of the
Mysteries and of the forms of Christian worship
in the second century after Christ, the age in
which so much was formed which comes into
light for us only in the later age of which the
literary remains are abundant. If two ancient
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frescoes are discovered, much delaced, a few
dexterous touches may make them resemble
cach other, though when both were perfect
they may have been totally unlike. [ am dis-
posed to think that some rhetorical dexterity
has been employed in tracing the resemblances
between the pagan and the Christdan mysteries.

Again, the relations of the pagan and Chris-
tian Dysteries are sometimes treated as if it
was impossible for the later developments of
paganism to have been due to a desire to adopt
what was seen to be attractive in (:hristiarlity,
And yet we can hardly doubt that the same
feceling, which in after years led Julian to
attempt to remodel pagan institutions after the
pattern of Christian, must have tempted earlier
pagans, when they saw with dismay the con-
stant growth of Christanity, to offer, so far as
they could, the same attractions which drew
men to the worship of the Chureh.

That which has especially struck most
modern inquirers inte the nature of the Mys-
teries is their secrecy, or supposed secrcey, as
to their rites, a point which te an ancient philo-
sapher probably seemed the most natural thing
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in the world. It was at any rate the fact that
the rites or exhibitions within the sacred pre-
cinct were only displayed to the initated, and
it is often represented that the practice of keep-
ing secret certain portions of Christian worship
and doctrine from the world at large, and only
revealing them with precaution to certam dis-
ciples who, after long tral, were judged worthy,
is alicn from the original spirit of Chuistianity,
and is due probably to the influcnce of the
pagan Mysteries, It is possible,” we read,”
“that they made the Christian associations
morc scerct than before. Up to a cerlain time
there is no cvidence that Christianity had any
secrets. It was preached openly o the world.
It guarded worship by imposing 2 moral bar Lo
admission. DBut its rites were simple, and its
teaching was public. After a certam ume all 15
changed ; mysteries have arisen in the once
open and easily accessible faith, and there are
doctrines which must not be declared in the
hearing of the uninitiated.”

Now, we may say at once that the early
Christians took nothing consciously from pagan
Mysicries. They felt for them a repugnance
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and abhorrence even greater than for other
pagan institutions.”  Whether their horror
was justificd is not now the question; we are
only concerned with the fact, of which there is
abundant evidencc.

But, further, there seems to be a certain
confusion in the statement which | have just
quoted. To allow none but those who had
learned the truths of Christianity, and had been
duly admitted to the Church by baptism, to be
present at the most solemn rite of Christians, is
one thing; to practise reserve in teaching is
another. To speak first of the former. 1 can
sec no reasen to believe that the Holy Eucha-
rist, having at first Leen free and open to all,
became, under the influence of the pagan Mys-
teries, close and secret.  Though the Gospel is
prociaimed to all men, it by no means follows
that every act of worship within the Church
should be open to the infidel as well as to the
true believer. The king sends forth his serv-
ants to bid all men to the marriage-feast, and
vet he will not have them sit down in garments
Soiled and Stuincd in the ways of the world.
That which is holy is not to be given to dogs,
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nor pearls to those who in their swinish mood
would trample them under their feet. Christi-
anity has, in fact, always becn anxious to guard
its treasures from profanation,

There is no rcason to believe that at any
time during the first four centuries unbaptized
persons were present during the most solemn
part of the cucharistic office, All the prece-
dents of the ancient world, not of the Mysterics
only, were against the indiscriminate admission
of worshippers. Awmong the Jews, the entrance
of Gentiles into the court in which sacrifice was
offered was forbidden on pain of death; at the
Jewish Passover only the members of a Jewish
family, natural or adoptive, could be preseat,
But to the synagogues, the main purpose of
which was rather instruction than worship,” the
uncircumcised were freely admitted, and often
formed a large part of the congregation. It
is preciscly analogous to this that unbaptized
persens were permitted to be present at that
portion of the Christiun offices which consisted,
like the synagogue serviccs, of lections, exposi-
tion, and prayer for common mercies, though
not at the celebration of the Eucharist,
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In the Gentile world enly citizens could be
present at a civic sacrifice, and those who
formed associations for the worship of a foreign
deity took care that it should be accessible only
to the associates.

When Christianity came into the world,
doultless the salvation offered by God in Christ
was preached with the most complete openness
and freedom : all men were entreated o entee
the fold; but it by no mcans follows that all
men were at once admitted to the rite which
the Lord instituted in the midst of the small
body of those who had companied with Him
all the time of His ministry, and learned the
lessons of His divine school. When the Break-
ing of Bread took place in private houses we
may be sure that none but the faithful witnessed
it. At Corinth an 8wrys, not gifted with
tongues, or even an dweeTor, ONC 1N NO SCNSC
belonging to the fold of Christ, might Dbe
present in a meeting at which the gifts of pro-
phesying or of tongues were exercised; but
there is nothing te connect this mecting with
the Eucharist, which is mentioned separately in

the same epistle in a different connection; and
<
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herc the Apostle certainly scems to speak only
of Christians, the flock whom he addresses, as
coming together, Pliny,” svhen he inquired
about the Bithynian Church, knew nothmg
of what took place in Christian assemblics
except what he learned from Christians. Not
even spies seem to have succeeded in mingling
with the wershippers.  In fact, the very calum-
nies which were current as to what took place
when Christians met show how carcfully their
secrct was keplt. It is the unknown region
that is peopled with monsters.

‘The question, Who were allowed to be presens
at the celebration of the Iloly Eucharist? is
distinct from the question, What Axotwdedge had
those who were without of the rites of those
who were within the pale? As to the latier,
St. Paul’s Epistles and the Gospels, or—at 2

still carlier date—the materials from which the

Gospels were drawn, must have been accessible
to all who wished to read them.  We must not
indecd suppese that the sending forth of such
books as these resembled the printing and
publishing of a modern book., Books such as
St. Paul's letters, intended for the use of
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particular churches or of Individuals, would
probably at first be little, If at all, known be-
yond the circle to which they were addressed.
And the Gospels would probably find few
readers outside the Christian Church.  They
were written by Christians  for Christians.,
Sull, an cager pagan inquirer like Celsus, in
the sceond century, had no difficulty in mak-
ing himsclf acquainted with the leading facts
of the Gospel history; and what Celsus could
do, other pagans might also do. In the fourth
century, when the sccrecy of some portions of
the sacred rites is constantly spoken of, books
were moltiplied, and such authorities as St.
John Chrysostom™ speak as if domestic reading
of the New Testament was common.  DBooks
which were commonly found in private houses
can scarccly have been cndrely out of the
reach of any who wished to read them. We
may assumc, therefore, that the general naturc
of Christian rites may have been known to
many who were not Christians.  And yet
there may have been something in the manner
of cclebrating the Eucharist which Christians
wished to conceal, and did conceal, from those



S HNULSEAN LECTURES LECT,

who were not initiated and sealed.  Some
gesture which it was believed the Lord had
used, the actual form of eddhoyia, the aciual (orm
of edyapioria—thesc remain unrevealed in the
writings of the New Testament. These, we
may well believe, were concealed {rom the
knowledge of those who were without, lest
profanc use should be made of them. And we
may say much the same of the Apologists.
They indeed, in books addressed to pagans,
tell us much of the celebration of the most
cacred rite of Christianity; but their de-
seriptions alse, like those of the Gospels and
of St. Paul, are quite general. There is no
mention of the gestures used, no quoting the
words of edheyia or edyepeeria, St Basil” in
the fourth century, asks which of the saints
left behind for us in writing the words of the
epiclesis, the invoeation of the Holy Spirit
upon the elements, which was regarded as
highly important for the mystery. Such an
epiclesis is in fact found in all Liturgies except
the Roman, and in the East is regarded as
essential to consecration.  But no Apologist
gives it; and I think that it would be difficult
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to show from the Apologisis that the words
of institution, to which so great importance
is attached in the Wast, wore recited over the
clements. And yct the use of these words is
so absolutcly universal in Liturgies that it is
almost fmpossible to doubt that it is primitive,
The profanation which Christians most dreaded
was a mock cclebration by unbelievers ; hence
they carclully avoided revealing the sacred
words to which special cfficacy was attributed.
The secrecy of Christian worship arose from
the circumstances under which it came into the
world.

The rites of the Church were no doubt
much more simple in the days when worship
was held in the wpper room of a [aithful
disciple than it is now, when it is practically
open to all.  Tublicity and splendour have
almost certainly advanced with equal steps,
But on this we need not dwecll, for all are
agreed as to the fact of the increase in the
splendour and complexity of rital, to what-
ever cause they may attribute 1. The question
which T wish to discuss is, How far is it truc
that “ mysterics have arisen "—let us say in
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the (ourth century—*in the once open and
easily accessible [aith, and there are doctrines
which must not be declared in the hearing of
the uninitiated.”

We admit at once the perfect simplicity,
frankness, and fulness of the first preachers of
the Gospel, They were dvbpomer dypdpparor
gai  edTar, men neither specially trained in
literature nor teachers by profession.  When
they speak of the mystery of God, the
mysterics of the kingdom of heaven, and
the like, they do not speak of something to
be carefully kept sccret, to be revealed as a
great privilege to a chosen few, Tar from it
They speak of somcething to be proclaimed
with the loud voice of a herald throughout
the world, of glad ridings to be brought o
every creature; they go forth into the world
to bring to the wretched and degraded tidings
of great joy, of a new birth unto righteousncss.
Their message was not to a scleet aristocracy
of the wise and learned, like that of a Greek
philosopher or a 1lcbrew rabbi; they had no
contempt for the untaught multicude ; on the
contrary, it was to the despised and despairing
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class that their words especially came home.
True, that which they had to preclaim was a
mystery, a secret for long ages hidden; bue
oncc made known, it was to be hidden no
more.  The secret of godliness is of One who
was manifested in the [flesh, justified in the
spirit, seen of angels, proclaimed or heralded
among the nations, belicved on in the world,
received up in glory. This s a truth which
man could not reach by any exertion of the
intcllect ; here the imaginative spirit of Plato
is as powerless as the dull mind of the slave
at the mill.  That which the first preachers
of the Gospel proclaimed was a sccrct re-
vealed, and [ do not know that it was cver
attempted to obscure it.  Granting, as of course
we do grant, that in the third century some-
thing: was revealed ounly to those who had been
carefully traincd to receive it, what, after all,
was it which was not proclaimed in the streets
and lanes? To the charge that Christians
veiled in silence many of their principles Origen™
replicd with much force, thatin fact the doctrines
of Christians were much better known in the
world than the tenets of philosophers.  Who,
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he says, has not heard of Jesus the virgin-
born, the crucified? Who knows not His
resurrection, and the judgment to come, in
which smners are to be punished and the
righteous rewarded according to their deserts?
These things were preached to all who would
hear ; and how does this preaching differ from
that of St Paul, when he preached Jesus and
the resurrcction, when he reasoned of righteous-
ness and sclf-contrel and the judgment to come?
Certainly he taught even higher things than
these, but it was to those who were full-grown,
not to babes in Christ, not to curious triflers
like the Athentans, nor to * rulers of this world ”
like Tfelix, that he proclaimed “the wisdom
of God in a mystery, the wisdom which had
been hidden.”  Thus, in the Christian as in the
pagan mysteries, while the general objects of
the teaching—the revelation of God in Christ,
His resurrection, and the blessedness of those
who faithfully follow Him—were known to all
without any concealment or diminution, somc
forms of ritwal, and some points of doctrine
which were not at once intelligible, were re-
served for those who had been speciully pre-



i ITULSKAN LECTULES So

pared to receive them.  That persons brought
up in a Christian family werc ignorant of
Christian truth until they had passed through
the catechumenate s a hypothesis which cannot
be maintained for an instant,

Rcticence on certain high matters of Chris-
tian doctrine was probably occasioned, at least
in part, by consideration for the pagans them-
selves. In the end, doubtless, Christian doc-
trine found expression in a manner not only
intelligible but ateractive to the Greek spiri,
but at first, as we may sce in such thinkers as
Marcus Aurclius and Celsus, there was some-
thing in its teaching which an unimpassioned
angl unsympathetic pagan found difficale to
grasp ; something which was to him foolishness,
as being out of harmony with his way of regard-
ing man and nature. Now, teaching which 1s
above the range of the ordinary thought of
culiivated men, and yet is too important to be
ncglected, is surc to be the butt of the ardillery
of nimble wils in every age. It was therefore
natural enough that Christians should shrink
from exposing their most abstruse doctrines to
the mockery of pagans who might in the c¢nd
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bitterly repentit.  Mockery of this kind would
be to them blasphemy—blasphemy which would
hurt both him that speke and him that heard,”

Whatever the motive, it is clear that certain
formularies of worship and certain expressions
of doctrine were only revealed to those who
were on the point of recetving Holy Baptism.
This fact gave great importance to the pre-
liminary training of the catechumens.

That as carly as the end of the second
century candidztes for baptism passed through
a coursc of instruction before they were ad-
mitted to the [ull privileges of their calling is
certainly established, though the fuller develop-
ment of the sytem belongs to the fourth, At
this time the formularies of the baptisimal rite
itself, the Creed or confession of faith, the
Lord's Prayer, the form of consecrating and
administering the Holy Eucharist, were only
made known Lo the postulants at the end of their
coursc of mstruction.  They were divided into
two “—or possibly more—classes. A course
of instruction preparatory to baptismi 1s some-
times thought wo be of post-apestolic origin,
and the division into classes to resemble
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the degrees of initation m some of the
pagan Mysteries.  And yet that persons under
mstruction should be divided into classcs, and
advanced from one to the other accarding to
their proficiency, is a malter so very simple
and obvious as hardly to requirc a precedent
As Lobeck says, every one has to approach the
end at which he aims by steps;® there is no
other way.

“In the carlicst times (we read)™ baptism
followed at once upon conversion, , . . Thisis
shown by the Acts of the Apostles; the men
who repented at Pentecost, those who believed
when Philip preached in Samaria, the Ethiopran
ennuch, Cornelius, Lydia, the jailer at Philippy,
the converts at Corinth and Lphesus, weic
baptized as soon as they were known to recog-
nisc¢ Jesus as the Messinh.”  Jews and Jewish
prosclytes were no doubt baptized as soon as
they declared eheir faith in Jesus as the Messlah.
They alrcady knew the Scripturcs; they ac-
knowledged the Father and the Floly Spint;
what they necded for the completeness of their
faith was but the recognition of the Sou who
redecmeth us,  The multicudes who believed
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after the first Pentecost, Cornelius, Lydia,
and the Ethiopian eunuch were so admitted.
Probably the same might he said of the
Samaritans, but in fact we do not know
what instruction they reccived before they
were baptized. The narrative gives the im-
pression that Philip's preaching continued for
somc tme before the baptisms began. We
know nothing of the instruction given to
Gentile converts at Corinth, but we cannot
doubt that before baptism they were at any
rate sulficiently instructed to be enabled to
understand what was meant when 1t was said
that Jesus of Nazareth was the anointed One,
the promised Messiah; and this, for persons
who started [rom purely pagan training, immplies
a course of teacling neither brief nor perfunc-
tory. Those who were baptized at Ephesus
had been instructed by the Alexandrian Jew
Apollos, a man not only mighty in Scripture,
but bubbling over with the Spirit, and himself
taught in the way ol the Lord.  Is it conceivable
that such a man had failed to teach them to
believe in the Father and the Holy Spirit,
according to the conceplion current among the
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more enlightened Jews, though he had not tald
them of the special gift of the Holy Ghost,
which was the consequence of the ascension
of the Son to the Father 7 Of the Philippian
jailer nothing i1s known; he may have been a
Jew or a proselyte.  But whatever may have
been the primitive practice, it is certain that
belore the end of the sccond century a regular
system of instruction was provided for thosc
who desired to be baptized.  Inprimitive times
this instruction seems to have been mainly of a
practical kind, intended to impress upon the
candidate the great and awful distinction be-
tween the way of life and the way of death;
but as it is not disputed that from the first men
were baptized into the name of the Father and
of the Son and of the Holy Ghost, it is incon-
cetvable that any should have been brought to
the sacred font who had not been taught the
doctrine of the Holy Three in One, the essence
of the Christian creed ; and this implies, at any
rate for Gentiles, a coursc of instruction, prab-
ably of considerable length,  Whatever clse
it may have contained, it must have supplicd an
answer to the queston, " What think ye of
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Christ?” To that extent it must have been
dogmatic from the first.  As theology becaine
maore careful and elaborate, doubtless instruction
becae less simple ; it became in the middle of
the lourth century such as we sce it in the
Catechetical Lectures of Cyril of Jerusalem ;
but the great central dogma must always have
been taught. And to this dogmatic teaching
the Mysteries can offer no parallel.  Paganism
had no degmas—prapositions, that is, on theo-
logical subjects enforced by authority, to the
exclusion of all others. Theology, indeed, it
had in abundance, but it was not the affair of
priests and hicrophants, but of philosophers,
and of these no one seet ecould claim the sole
possession of orthodoxy. Stoles and Epicureans
alike mughe, if they chose, approach the shrines
of their country's deitics. Nothing which we
should call faith was required of them, but
only cbservance.  Any resemblance, therelore,
betwccn th(_“. Pl'(_fp'cll'éltiol'l fOl‘ adl1li55i0]] o the
Christian  Church and the preparation [(or
admission to the pagan Mysteries must be
purely superficial, and it may well be doubted
whether there 1s even a superficial resemblance.
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It can scarcely be scriously maintained (hat the
numerous trials through which (it is said) the
candidate for Mithraic initiation had to [}1ss,
have any analogy within the Church ; and the
eight degrees of the Dlithraic initiated, with
therr fantastic desiguations of ravens, fighters,
lions, and the like, arc in flagrant contrast with
the absolute equality of those who have learned
the secret of Christ.™  [nany case, the develop-
ment of Mithraism, in the form with which we
arc concerned, is so exactly contemporary with
the development of the Christian Church, that
if there were any resemblance, it would be
difficult tc say which was the imitation and

which the original.



LECTURE 1V
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“Lam come a light into the waeld, that whosoever belioveih on me
way not abide in the darkness.”” —Sr. Joux xfi. 46. (R.V))

Tirox of Smyrna,” in the second century after
Christ, tells us that there were five grades or
degreces of initiation into the Mysteries.  First,
the prelimmary purification (xafappds), for not
all who wish are aifowed to partake of the
Mysteries, but proclamation s made to exclude
from them some men as not having pure hands
or discreet lips, and those who are not cxeluded
must receive purification  before  proceeding
further.  Sccondly, after the purification (-
apaw) comes the transmission of the mystic
secret or symbol (5 s Tererie srapdBoais ).
Thirdly, what is called full vision (émomrefa).
Fourthly, what is indeed the completion of the
éromrela, the weaving of garlands and placing
them on the head, so that a man would be able
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to hand on to others the mystic secrct which
he has received if he is appointed a torch-bearer
or a hierophant, or to any other sacred ofhee.
Fifthly, the blessedness (ed@aporia) arising from
what has gonc before, in accordance with the
gods’ will, and in harmony with their life.”

[t is evident that in this passage Theon, in
fact, describes no more than three stages, for
the crowning 1s but an adjunct of &rewrela, and
the blessedness is a condition of mind induced
by the initiation and the subsequent vision.

Clement of Alexandria™ speaks in a similar
strain, telling us that the purifying rites come
first in the Hellenic Mysteries, as the bath does
among the barbarians,  Next after these come
the lesser Mysteries, laying a foundation of
teaching and of preparation for what is 10
come.

We may nole here that the purifying rite
of which Clement speaks was not simply the
washing of water, for he distinguishes the puri-
fying of the Hellenic Mysteries from the bath
of the barbarians; the «xafdpeie, whatever
they were, preceded the cercmonies, as the
Noprpor did ameng the barbarians.  They could
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not themselves be that te which they are com-
pared,

[Further, no instruction is mentioned as pre-
ceding the purifying rites,  All that (according
1o Theon) precedes the pagan purification is
the proclamation to the unclean to avold pre-
senting themselves, There were, or there
might be, degrees of initiation @/Zer this.

In the Christian Church there was a long
preparation for the purifying rite of Baptism ;
with the pagans some kind of cercmonial puri-
fication was the first step towards initiation, and
for this no preparation was required but an
easy abstinence for a few days.®

But further, pagan purification rested upon
a wholly different conception of human life from
that of the Christian, “It was net,” says
Rohde,™ “a heartfelt conscicusness of sin, not
a moral sense in pain that the purifying ritc
had to assuage ; rather, it was the superstitious
dread of a world of spirits, hovering over mcn
with eeric presence, and clutching at them with
a thousand hands out of the dim obscurity,
which called for the help of the purifier and the
atoning priest.” [t was not merely as a pre-
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liminary to the DMysteries that purification was
required ; somec kind of cleansing was com-
monly requircd before the worshipper could
take part in any sacred rite,  And this was not
all ; uncleanness might be contracted by circum-
stances of the most trivial kind; [rom eating a
particular kind of food, for instance, or even
from sceing another eat it,” Nothing is more
curious than the lists in Theophrastus and
Plutarch® of the trifling mishaps from the
effects of which a superstitious man required
to be ecleansed, often by what Plutarch ealls
impurc purifications and unclean cleansings.
For it was not merely the washing of water
that was used for ceremonial purifying;
strange rites, such as rubbing with clay or
bran, were resorted to under the pressure
of superstitious fear even in the midst of
Greek and Roman civilisation, In many cases
the conception of the defilement incurred seems
little else than material. Many of the philo-
sophers had, no doubt, far more adequate con-
ceptions of the flesh, with its affections and
lusts, but they sought purilication not in things
external, not in lustral waters or magic words,
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but in the plain living and high thinking which
might raise them above the meanness and vile-
ness of the sordid crowd.

The purifications of the pagan world were
occasional, employed to remove uncleanness
contracted in the ordinary course of life, or to
fit men for taking part in some solemn cere-
monial, such as sacrifice or the celebration of
Mysteries. They resembled the ceremonial
cleansings of the Levitical law much more than
anything found in the Christian Church.  But
we find that in the second century after Christ
the completion of initiation into the Mysteries
of Isis was regarded as conferring a new life on
the votary, and placing him in the way of
salvation; he was born again {renatus) and
blessed (beatus)” Whether this usage was
derived from terms already in usc in the
Christian Church it is impossible to say.

Tertullian,”™ however, found a very exact
counterpart of Christian baptism in ragan rites.
The devil, ke says, “baptizes some, of coursc
such as believe in him and are faithful to him;
he promises cxpiation of sins from the bath,
and, if my memory of Mithras scrves me still,
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in this rite he signs his soldiers on their fore-
beads.” The rest of the passage does not at
present concern us. In the expressions about
the ceremonial bath Tertullian adds nothing te
our knowledge. We know, probably better
than he did, how universal in paganism was
the washing of water as a sign of purification
from some taint of crime or sint.  But when he
spcaks of signing on the forehead he describes
a ceremeny absolutely identical with one uscd,
if not primitively, certainly in very ancient
times, in Christian baptism, so far, that is, as
regards the use of scine Sign, for it is not clear
what the Mithraic sign was. [t should, how-
gver, be observed that Tertullian is the only

1

authority for this “signing,” and that he speaks
as if he had no great confidence in the accu-
racy of his miemory. It is perhaps too much to
say with IFabr1™ that the story is undoubtedly
a fiction, but we certainly ought not to build a
theory on an isolated and doubtful testimony,
Moreover, we ought not to lose sight of the
possibility that at the end of the second century
paganism may have imitated Christianity,
Clement  of Alexandria, in the passage
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alrcady quoted, tells us that the purifying
ccramony was followed by the lesser Mys.
terics, which, he says, “contain some ground-
work of teaching and of preparation for what
is to follow.” This scems to be identical with
Theon's “delivery of initiation.” What this
teaching and preparation was no man knows,
Lobeck,” than whom there is no higher autho-
rity, says of it, that whether it consisted mercly
of the sight of sacred objects, or of precepts
and admoenitions, and (if the latter), to what
they related, whether to the conduct of life or
the observance of ceremonies, “latet seter-
numeue latebit,” hid is it now and hid will
ever be,  But as the same word wapddoois is
used of the delivery of the Creed to the
catechumens before their baptism, the two
rites are somctimes compared. The similarity
consists simply in this, that in cach case some-
thing 15 brought to the knowledge of the
candiclate of which he was before ignorant,
and that as a qualification for something
further.  When certain points of Christian
doctring and worship were revealed only to
those who were judged 0it to receive them,
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somc such imparting of the knowledge hitherio
conccaled there needs must be, and it could
hardly fail to have at any rate a superficial
resemblince to the similar ceremony in the
Mysteries.

The Creed, once imparted, became the
watchword of the Christian scldier, by which
he distinguished his comrades in the great war-
fare. Every leader,” says Ruofinus,” “‘gives
to his soldiers distinctive watchwords, in order
that if one 1s met with of whose character there
is doubt, he may, on being asked the watch-
word, show whether he is friend or foe.” The
Christian soldier makes his solemn promise
of allegiance to the great Captain, and the
word ““sacramentum " testifies how the military
metaphor impressed itsell on the language of
the Church. Even to this day we pray that
the neophyte may not be ashamed to confess
the Taith of Christ crucified, and manfully to
fight under His banner agamst sin, the world,
and the devil, and to continue Christ's faithful
soldier and servant unto his life’s end. There
can be little doubt that it was from the military
vocabulary that the word oduBeror was taken
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when it was applied to the Creed. So it is
said,” * those who were admitted to the inner
sights of the Mysteries had a formula or pass-
word (ocduBorsy or cdefnua).” This was no
doubt the case; members of associations lor
worship had means of recognising each other
sometimes passwords, sometimes actual objects
which might be exhibited,”

“ Just as the divinities watched the initiated
from out of the blaze of light, so Chrysostom
pictures Christian baptism in the blaze of [aster
Eve; and Cyril describes the white-robed band
of the baptized approaching the doors of the
church where the lights turned darkness into

'

day.’ In the pagan Mysterics the postulant
seems to have passed through darkness and
terrors on his way to the sacred scenes which
were displayed. The purpose of this was
probably to enhance the effect of the mystic
dramatic scenes, but a symbolic meaning was
no doubt ateributed to it Apulcius ™ says that
in his initiation into the Isiac Mysterics he
drew necar the bounds of death, and after
treading the threshold of Proscrpine saw at
midnight the sun shining with a brilliant light;
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he approached and worshipped the gods above
and the gods below, their statues or their
representatives standing forth, doubtless, in the
blaze as of noonday, The use of light m
the ceremonies of Christian baptism was of
A different kind. In the first place, it was not
the case that—as seems io be implied i the
passage quoted above—the baptized approached
through darkness “the doors of the church
where the light turned darkness into day.”
They were themselves the bringers of light ;
each neophyte carried a lamp or taper. And
this constitutes a marked distinction from the
pagan ceremony; for in the Mysteries the
torch-bearer (Sadefiyos) was an official of con-
siderable importance, which he scarcely could
have been if all the initiated bore lights,
NMorcover, we do not hear of baptismal lights
before the Tourth century, when the Mysteries
could have had but litde influence. Lights
were rendered necessary by the custom of
holding the great buptismal festival of the
year in the night preceding Laster - Day
once adopted, they soon reccived a symbolical
meaning, and came to typify the kingdom of
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light to which the neophytes had just heen
solemnly admitted. There is a very steiking
description in St. Cyril's Lectures of the scene
at Jerusalem on Easter-Eve, when the white-
robed band of the newly-baptized streamed
from the baptistery to the church of the
Resurrection, and the darkness was turned into
day by the brightness of unnumbered lights.
Angcls’ voices might well be thought to join in
the chant, Blessed arc they whose unrighteous-
ness 15 forgiven and whose sin is covered.™ It
is scarcely credible that the scene in the church,
where nothing like a dramatic representation,
but only the circle of clergy round the holy
table, prepared to celebrate the myvstery of
divine Tove, and the solemn yet simple pre-
parations for the commemoration of the Lord's
cleath and resurrection, met the eye on
entrance, can have resembled in any degree
the scene which greeted the mitiated in the
Mysteries of Isis or Demeter. In the church
all iz pure and noble.  Surcly a ceremonial
which made men realise that they were joined
to the blessed company of saints and angels was
different in kind from a representation of the
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often impure acts of gods and goddesses, how-
ever artfully they may have been allegensed.

“The baptized were sometimes crowned
with a garland, as the mitiated wore a mystic
crown at Ileusis,” 7  The earliest refercence to
this practice, however, is of the seventh century,
when the celebration of pagan Mysteries had
ceased, and so could not offer a model for
Christian. In any case, we need not seck in
the Mysieries a precedent for so natural and
so widespread a festal adornment as a gar-
land placed on the head.  Probably its
association with puagan festivities prevented
its adoption by Christians until after the
abelition of paganism,

On the Tucharist, cven in s earliest form,
the pagan Mysteries have been supposed to have
exercised a great influence.  Professor Percy
Gardner, to whom we are indebted for much
light thrown on Hellenic archxolegy, holds
that the Eucharist eriginated with St, Paul, and
asks us to “ suppose that it was in a vision that
the comparison of the bread and wine of a
banquet to the body and bloed of the Lord
came bcfore St Paul.”™ 1L appears, however,
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that we arc asked to believe that much more
than a “comparisen” came before St. Paul;
we are asked Lo believe that a vision of a scene
on the last evening of the Lord's lifc came
before him, and that so vividly that he aceepted
it for genuine history, though (by the hypo-
thesis) he had never heard a word of any such
sceuc from the disciples whom he had met
with after his conversion. Further, we arc
asked to believe that Paul, the object
of so much suspicion to a large portion of
the brethren, succeeded in imposh]g his
vision as sober fact upon the whole Church,
Jewish and Gentile alike, at 2 vime when many
men were stll living who had been with the
Lord during I1is whole ministry, until the time
when He was taken up into hecaven.  This
can scarcely be said to be a plausible hypo-
thesis. Further, we are told ™ that *“the pagan
ceremonics which offered the closest parallel to
the sacred feast of the Corintliian Epistie were
certainly the Mysteries,” and that ““the central
point of the ceremonial at Eleusis appears to
have been a sacred repast of which the initiated
partook, and by mecans of which they had com-
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munion with the gods.” If St Paul had a
vision of a sacred feast instituted by Christ,
it is surely infinitcly more probable that his
imagination would be influenced by his remem-
brance of the breaking of bread and the bless-
ing of cups in the Passover, with which he had
heen familiar from childhood, than by the
Mysteries of Elcusis, of which he could have
known nothing but the current gossip ; for it is
not suggested, and it would in any case be
incredible, that he was initiated. But further,
il there is anything ccrtain about the Eleusinian
Mysteries, it is that “the central point of the
ceremonial ” was a drama.  The only passage
referred to in confirmation of the statement in
the text is Clemens Alex, Cofort. ad Genles,
p- 18 {Potter). DBut neither there nor elsewhere
do we find anything described in the smallest
degree resembling the Breaking of the Bread
and the Blessing of the Cup.  In the passage
cited Clement is speaking of the catchword of
the Fleusinian Mysta, which relates apparently
solely to the initiatory cercmonies: 1 fasted,
[ drank the cyceon, 1 took out of the chest,
alter tasting [ put away in the basket {or vasc),
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and [rom the basket into the chest.”® The
same phrase is given in Latin by Arnobius
(Ada. Nation. v. 26, p. 198, cd. Reifferscheid),
where the words arc said to be “symbola que
rogati sacrorum in acceptionibus respondetis.”
This might very well mecan that the recital of
these words was held to prove that the person
who uttered them had passed the preliminary
stage of initiation. Lobcck takes them to be a
response which the candidates were taught to
utter.  In any case they describe something
distinet fr‘om, and l)reliminar}r to, the ““sacrorum
acceptio,” which js ne doubt correlative to 4 mis
Teherdis wupdoocis in Theon, and  traditio
sacrorum ” in Apuleius. At the time when the
postulant drank the cyceon, and so ferth, he
was not fully inmtiated.  He was taught to reler
to the preliminary ceremony at the time of the
delivery of the sacra, which again led on to the
highest stage, émomreln, or [ull vision. I'bie
drinking of the cyceon, with its accompanying
rites, was thus as different as possible {rom the
Christian Communion, which 1s the highest
privilege of the 7énecer, or Tully initiated,

Dr. Hatch also refers to the drinking of the

I
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cyceon as a kind of communion. ‘“Some-
times,” he says” ‘‘the baptized received the
communion at ence after baptism, just as those
who had been initiated at Eleusis proceeded at
once, after a day’s fast, to drink of the mystic
wurewy, and to eat of the sacred cakes.” There
is no doubt that in the period with which we
are concerned the neophyte received the Holy
Communion immediately after baptism, and that
fasting. There is also no doubt that the
volaries at Eleusis, as we have seen, partook of
the drink called wvwed», and of certain mystic
cakes taken from a chest or casket, but that this
ceremony was in any way a communion is by
no mcans cvident. [t seems to have taken
place once for all, as appears above, at initia-
tion: the phrase is not mive, but tmor Tov
cuxeave, o form of speech which could scarcely
be used except of an isolated act.  In the myth
of the origin of the custom of drinking the
cyceon it marks the end of Demeter's sorrow
and the beginning of a brighter life. It was
probably, therefore, intended to symbolise the
fuller and more checring life for which the miti-
ated might hope. [t is, in fact, much nore
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analogous to the milk and honey which were
put to the lips of the newly baptized than to the
“chalice of the grapes of God.” In truth, it 1s
a kind of perversity to seek a precedent for
Holy Communion i the mystic draught of
cyceon when the earth is full of truc and real
precedents.  For the essence of the Sacrament
is not merely partaking of a common cup or a
comimon meal, but feasting upon a sacerthice in
the benefit of which all the worshippers have a
share, and this was found everywhere, among
Jews and Gentiles alike. [t needs no words of
mine to show that the Hebrews feasted upon
their sacrifices. In the fifteenth century a
learned  Jew, Abarbancl™ nouced that ihe
Gentiles alse followed the samce custom.  In
ancient times, he says, whocver sacrificed to
idols made a feast upon the sacrifice.  This
assertion is perfectly in aecordance with the
results of modern research, DBut here let me
usc the admirable words of Dr. Jevons®:
“Sacrifice and the sacramental meal which
followed on it are institucions which are, or
have been, universal. The sacramental meal
wherever it exisis testifies to man’s desire for
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the closest unmion with his God, and to his con-
sciousness of the fact that it 1s upon such union
alone that right social relations with his fellow-
men can be set. DBut before there can be a
sacramental meal there must be a sacrifice.
That is to say, the whole human race for thou-
sands of years has been educated to the con-
ception that it was only threough a divine
sacrifice that perfect union with God was pos-
gible for man. At times the sacramental con-
ception of sacrifice appeared to be about to
degenerate entirely into the gift theory; but
then, in the sixth century n.c,, the sacramental
conception woke into new life, this time in the
form of a secarch for a perfect sacrifice —a
search which led Clement and Cyprian to try
all the mysteries of Greece in vain.  But of all
the great religions of the world it 1s the Chris-
tian Church alenc which is so far heir of all the
ages as to fulfil the dumb, dirn expectation of
mankind : in it alone the sacramental meal
commemorates, by ordinance of its Founder, the
divine sacrifice which is a propitiation for the
sins of all mankind.”

The whole carcth was covered with altars and
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sacrificing priests. It is certain that in the
second century the Floly Table came to be
regarded as an altar™ (Qverasripior), and the
celebration of the Holy Eucharist as a sacrifice.
[ cannot here attempt to decide the great
controversy, whether this sacrificial idea was
contained in the primitive institution of the
Lucharist ; let us suppose that, as is frequently
alleged, the conception of sacrifice was brought
in by external influences® In this case, we
may ask why it should be supposed that this
great change is due to the influcnce of the
Mysteries 2 For In the Mysteries sacrifice was
by no means o distinctive part of the cere-
monial, while in ihe public religions, whether
Jewish or pagan, it formed the very cssence of
worship, to which everything else led up,  If
it 15 mecessary to suppose external influences,
surely 1t is most natural to refer the phenomena
to those which were before the eyes of all men
rather than to those which were performed in
scerct.

“It scems likely that the use of 8&rvya—
tablets commemorating benefactors or departed
saints—was a continuation of a similar usage of



15 ITULSEAN LECTURES LECT.

the religious associations.” ™  The word is so
common in later Greek, and designated so
familiar an object, that no argument can be
drawn mercly from its use by both pagans and
Christians, Ouly a single instance is adduced
by Dr. Hatch of its usc in a pagan association,
and that in the latter part of the second century,
so that the reading of the names of persens to
be commemorated from the folding tablets
called diptychs can scarcely have been known
as 4 conspicuous [eature in pagan religious
associations, and therefore {one would think)
can hardly have been the cause of diptychs
being introduced into Christian worship.  That
pagans did commemorate their dead, and that
such commemerations were an important part
of their religion, is well known, and this may
perhaps have quickened the natural desire of
Christians to remember their departed when
they commemorated the death of Him, the
first-born from the dead, who died and lived
that He might be Lord both of dead
and living. But the hypothesis is scarcely
necessary to account for that which seems
to spring naturally cnough from the views
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of life and death prevalent in the carly
Church.

When we compare pagan and Christian
Mysteries, we must takc into account not ouly
resemblances, or fancicd resemblances, in par-
ticular points, but their general tone and influ-
ence.  Were the pagan Mysteries in genernl
purifying and ennobling forces? A modern
writer ¥ says that ‘‘the majority of them had
the same aims as Christianity itself—the aim of
worshipping a pure God, the aim of living a
pure life, and the aim of cultivating the spirit of
brotherhood.” I am quite disposed to believe
that this 1s in the main true. That they
attempted to cover the greund which the
Christian Church in time completely occupied,
to provide purification for the impure, worship
such as to raisc in the soul a truly religious
emotion and aspiration, and the hope of bliss in
a future life, [ have said already. I am sure I
may say [urther that no candid inquirer believes
that the Eleusinian DIMysteries, at any rate,
shared in as they were by practically all the
citizens of no mean city, commended as they
were by some of the noblest souls of the ancient
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world, were debasing and degrading rites.
Cicero seems to regard the Mysteries of LEleusis
and Samothrace as means of lcarning the
secrets of nature rather than of the gods,™ and
this we may believe was the prevalent opinion
with men of Cicero’s class; but as civilising
institutions he thinks no praise too high for
them ; the Mysterles were the source whence
gentleness and humanity flowed over men and
states which before were sunk in savagery
and rudeness.®  An epigrammatist * of the time.
of Augustus begs his friend, if he can travel
nowhere else, at least to go to Athens, that he
may see the solemn rites of Demeter, When
a law of a religious association bears on its
frant, * I.et no one enter the most venerable
assembly unless he be pure and pieus and
good” (I use the words of Dr. Hatch),” we
have no right to doubt that it was really
intended to promotc amendment of life. Yet
it would also be an error to supposc that the
words used had precisely the same meaning
which they have for Christians ; no words have,
in fact, been miore transformed by the spint of
Christ. The law requires that the candidatc
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for admission should b dyedic, cocBijs, dyrde.”
Now dyefic 15 the term constantly used in in-
scriptions to deseribe one who had done some
service Lo the State ; built some public edifice,
perhaps, or given of his wealth in time of need.
It means that the man was publicsspirited and
presumably well-born. It scarcely refers at all -
to the qualities which constitute what we should
call goodness.  edoeBis is also a word very
often found in mscriptions, designating the man
who [ullils exactly all the rites of his pagan
cult. It scarcely indicates, unless by implica-
tion, the disposition of heart and mind which
we call “pious " or “devout.”  The remaining

%]

word, yeds, means “chaste.”  We know [rom
other sources that the candidates for initiation
were required fo render themsclves, formally
and materially, pure and chaste by maintaining
for a few days continence and abstinence from
cerfain kinds of food. Of what we should call
chastity the pagan world had little conception,
and their purity much more resembled that of the
Levictical than that of the Christian law.  Suil,
the founders of Mysteries wished for purity in
their disciples as they understood purity.
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The same writer whom I have just quoted
admits that “there were elements in some of
[the Mysterics] from which Christianity recoiled,
and against which the Christtan Apologists
used the language of strong mveetive.” ™ DBut
it is not only Christian Apologists who usc the
language of inveclive ; a series of ethnic writers
have also deplored the evils which, if not in-
herent in the Mysteries, at any rate clustered
round them. It was probably inevitable that
round the really venerable institutions therc
should spring up impestors who pretended to
convey the benellts of initiation on easier terms.
It is to such for the most part that the denun-
ciations of ancient moralists apply.  Secrates in
Plato ™ says, with a cevtain irony, that they
were clever fellows who inveated the mystic
saying that in the world beyond the grave the
uninitiated should lic in the mire, while the
initiated should dwell with the gods; but he
limself holds that they only are truly initiated
who have given themselves to right philosophy.
And again he speaks with an accent of contempt
of the heaven which was idly drcamed by the
Orphic poet, a heaven of garlands and goblets,
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as if perpetual drunkenness were the mcet
reward for a life of virtue. He denounces
the wandering Orpheotelestze, who claimed by
mere ceremenies and incantations to save men
—nay, even to save the dead—from the con-
sequences of their transgressions, in terms not
very unlike those in which Luther denounced
the vagabond vendors of indulgences® In the
Laws which he proposed for his ideal polity
Plato forbids private cults altogether.” Demos-
thenes™ thinks it worth while to cast it in the
teeth of his great rival, that his mother had
practised iaitiations, while Aeschines himsell
served as her acolythe.  DPlutarch,” a very
religious man, admired the moral clevation
which he found in the rites of Isis, but he has
unbounded contempt for the hangers-on of
Serapis worship, whom he regards as not less
base than the emissaries of the Mater Deorum.
The history of the word dpye, our “orgics,” is
not uninstructive. Denoting originally mcrely
things done, with the connotation that they
were done with a religious purpose, it came to
designate m the lirst century after Christ ceriain
frantic secret rices which were belicved to be
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accompanicd by great impurity, and that even
in Athens itself, the seat of the most venerable
Mysteries.  There must have been some reason
for the association of dpyee with immorality.

I think it may be said that every Christian
writer who speaks of the Mysteries while they
were still eelebrated, denounces them in no
mensured terms as prenoting impurity. Never-
theless, as to a portion of their charges, it is
evident that they coniused mythology with
worship. It is the crimes and immoralitics of
gods and goddesses, as they appeared in legend
and poetry, which they especially attack; as
Lobeck acutely observes, they had no doubt
that gods who were believed to have acted
foully were also foully worshipped™  DBut the
inference will not hold, for we have reason to
think that one object of the Mysteries was (o
veil under a decent covering of allegory such
stories of the gods as shocked the more
thoughtful worshippers. But another charge of
Christian writcrs—that in some of the Mysteries
at least indecent symbols were exhibited-—is, 1
belicve, not to be refuted.  Yet even here we
must not judge the pagans by o standard
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derived from many centurics of Christianity.
When symbols which to us would be in the
highest degree oflensive were commonly seen
m strects and in gardens, the exhibition of
similar objects in the Mysteries did not imply
any special depravity.  All we can say is that,
in this respeet at least, the standard ol purity
in the initiated did not risc above that of the
world about them. And this is probably true
generally, Untl Christ came, it may be
~ deubted whether any religious association ever
succeeded in raising its members greatly above
the conventional standard of morality which
prevailed among those with whom they lived.
But when we have made all possible allow-
ance for the prejudices of Christian witnesses,
we must remember that they wrote while the
MMysteries were an existing force.  Some of
them, we know, had been initiated and knew
of what they spoke. Some, as Clement and
Origen, by no mcans decried paganism as a
whole ; it also, like Judaism, was a dispensation
of God. They may not have attacked the
Mysteries intelligently, but there must have
been some reason for cheir attacking them at
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all.  The special horror which they inspired
cannot have been wholly without a cause,
And we may be surc that the assembly of
crowds of both sexes at nocturnal celebrations
of an exciting kind cannot have been exactly
favourable to purity, Even with the far greater
restraints imposcd by Christianity it was soon
found that nocturnal assemblies of excited wor-
shippers at the tomb of a saint were produc-
tive of evil.

Whatever may have been their influence,
the ancient Mysteries are gone. They made
thetr attempt, not probably a wholly vain
attempt, 10 gild the life of man by the gleams of
hope of a lifc to come, better, purer, and brighter
than that which now we lead. But they were
essentially a part of the old paganism, and as
the antique culture died away the rites and
customs which it brought forth faded and
vanished also. In the third and fourth cen-
turies after Christ we sce 1t in its death-throes.
Paganism 1s smitten with a senile decay, while
youthful Christianity is strong with a god-given
strength. Before the day-spring from on high
the torches of the mystic rite pale their ineffee-
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tua! fires. The darkness is passing away, and the
true light already shineth.  Earth-born clouds
still hang reund the Sun of Rightcousness;
clouds even in our own land where Christ has
been preached for many generations; clouds
darker still in the lands where the very name
of Christ is unknown ; yet we know that the
dawn has begun ; we know that the Day-spring
from on high hath visited us; and we doubt
not that it will shine more and morc unto the
perfect day.



NOTES

K



NOTES

r. T am quite aware of the diffienlty, perhaps impos-
sibality, of delining “life,” and of the objections which
have been rased te the employment of such terms as
“wital force” and the like.  The illustragion in the test,
however, daes not depend upen any theory as to the nature
and ongin of life, but simply on the recognition of a pro-
perty as 1o which all are agreed. “Dvery living body
posscsses Lhe power of taking inta its interior cerfai
makerials foreign to those composing its own substance, and
of converting these mto the matertals of which its hody is
bwle up. This constitutes the process of ®aszinilation,”
and it §s in virtue of this that living bodies grow” (H.
Alleyne Nicholson, Elemernis of Liodogy, p. 3). "I'"he ¢con-
clustons of Pastcur and Tyndall as to the predoction of
life from life, and from no othor soures, seem o vemain
unshaker.

2. Sce, for instance, Justin Martyr, Apelosde, L o 46 ;
ii. 18, 13 Clement Alex, Strom 10 pp. 331, 335, ed.
Tatter ; Origen v Gewesin, Hom, xiv. 0 3. Lactantius, in
a noteworthy passage (Jasifs, viio ), declaves that almost
all truth was ta be found dispersed through the various
philosophies, but that Christiasuty separated the good from
the had, and wrought it inte an mtellirilile whole.

2% Drnest Haver, Ae Chrisfiamicore of ses Orfgiaes,
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When M. Havel says {1 p. vi.} thal “si nous étndions en elles-
meéme 1a pensde Chrdtienie ot o vie Chréticnne, nous n'y
trouverons guere que ce quiil ¥ avail dans la philesophie et
Jdans la religion des Groes-Romains, ounce qui a dit en sortir
naturellement par Feffer des influenees sous lesquelles le
moude sest trowvé placd précisément vers la date de I'ore
nouvelle,” he states the case far toe strongly; in fact,
Christinnity caxused o revelution m thought and life ; it did
not derive its cxistence from the current religions and
phitosophics, however much it may have drawn from them.
What Reman {Efwedes &' Hiss. Rely p. 188) says of the
influence of Judaism an early Cheistianity is true also
of the Hellenie influence : “ O me montrerait cn déeail
toutes los maximes de VEvangile dans Moise et les
prophites, que je mambiendrais encare que Uy a dans
la doctrine du Christ un esprii nouveau el un cachet
original.” It is this “ esprit nouveaw ™ which A, Haver
wakes lttle account of  Hdmund Spiess, in the Intro-
duction to his Loger Spermafices {lLeipziz, 18%71), gives
a good account of the relztion of pagan thought to
Chiristianity.

3. Angustin, Ketraciadrones, v, 13 Res ipsa quae sune
religio Christiana nuncupatur erat apud antiquos nee defutt
abr initio generis hwmami, quousque Christus veniret in
carmem, unde vern religio quae jarmn erat coepit appellat
Chrigtiana.”

4. Fesay 24, “Of Innovation.”

5. See Do Tocqueville's Ladwien Kégine of fo Révole
Lo,  Tinglish translation by H, Reeve,

6. On this paint sce Dr. H A A, Kennedy's exeellent
treatise on the Sewrees of New Tesfament Greek (Hdinburgh,

1895}
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7. la  redigion  Remaine & dwpusle wex  Aufoudtns,
vol. L 72.

8 The statwe al Pansas which Vuschins (Zfse. #oo
vil. 18) desenbes, was probably e¢ected In honour of
Hadrian or some other emperor, with the inscription, o
moThpn  See Hefele's Belirdye zur Kschengeschickte, 11,
257 3 Smith and Cheetham, 2, of Chrird, Awtig 1 877,
Wohbermin {Kdchengeschichtliche Studicn, 13, 33, 103)
points out that the gods of the Mysterics were commaonly
spoken of as rotipes.

9. Abundant dnstances of the persistence of ancient
harvestcnstoms may be scen in My J. G, Frazer's Goldeton
Bouerh,

1, In this it is not intcnded to deny that many of the
Gnestic teachers wore oo the whole superior in Jiterey
cullivation to those of the Christians, or that they were
able and fmaginative, or that they loved @ certadn splendour
in worship.  Barly Christian teachers recognised  thelr
abibty and popelar endowments.  Ongen speaks with
respect of ihe Guostic commentator Ileracleon, though he
does not accept his conclusions ; and Jerome {on Hasea i1,
to; Ofera vi, 1, 106 ed. Vall) says: " Nullus potest
hacresim stritere 1isi gqui ardens mgenii est ol habet doma
naterae quie a deo artifice sunt creata ; lalis fuit Valentinus,
talis Marcion, quoes dectissiuos leginius 5 talis Bardesancs,
cujus ctiam philosophi admirantur ingermum  What s
maintained is that, with all its superficial Hellenism, the
root-idea of Gnestictst is un-Ilcllenic.  The notion of evil
inherent 1o malter, so that the deity must be several times
diluted before he ean cotne (b contact with &, i surcly not
Greek ; Plato’s demiurgus is something very diffierent from
the demiurgus of the Gnostics, though they probably
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bomewed the term from hiny Wehbermin, however,
(Kirchengeschichtliche Studien, p. 73 -, supposes that both
Flatg and the Gnosties botrowed the word frota  the
Orphic mysticism. Nor does the Gnostic appeal to an
csoteric traditipn  harmenise with o philosophy  which,
like that of the Greeks, brought everything Lo the test of
regson. It is Ordental. A, Harnack (Dogwenpesclichiz, 1.
r65) applies to Gnosticism the text, “'The voice s Jacolys
voice, but the bands are the hands of HEsaw,” meaning to
imply that Guosticisim, i spite of appavances, s at bottom
Hellenic. I should have thought rather that, in spitc of its
Hellenic skin, it remained in substance Oricntal.  Iis voice
s the voice of the East.

11. 5. H. Butchcr, Srawe Aspecls of fhe Greek Gesfues,
w1t

12, Afier the timc of Alexander the Great, says
Schwvegler ( Hrstory of Dhilesopley, p. 143, Slirling’s "I'rans.),
“a feeling of unhappiness, of unappeasable longing, took
ihe place of ihat fair wunity belween spirit and nature which
had been charcteristic of the better periods of Greclan
politieal and intellectual life. A last desperate attempt to
reach the alienated divine life . . by meaws of transcendent
speculation and ascetis mottiication, by means of costasy
and swoon, was made by Neo-Pldontsm ; it failed, and
ancient philosophy sank in complete exhaustion, ruined in
Lthe attempl 1o couquer dualism.  Chnstlanity ok up the
problem.’

13, Marquardt - Wissowa, Aowische Steafswercoaliung,
Bd. it p. ozog (2= Aufl). The whole of Marquarde's
treatise on Las Sacrakeesen is bighly instruciive,

r4. “81 haut qu'en remonte dans Phistoire de la race
indo-curopdenne . . . oh 1o woit pas que ¢eite race ail
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jamas pensé quiaprés cette courte vie tout ft fini pour
I'omme.  Les plus anciennes géndrations, Yen avant quiil
y it des philosephes, ont cro a une seconde cxistence
apres cellecl. Tlles ont envisazé loa mort, nen comme unc
dissalution de Pétre, mais eommme un simple changenent de
vic."—Tustel de Coulanges, La Cifd Aundique, c. 1.

15. The terms commonly used by the Greeks to desig-
nate what we commonly call Mysleries were relerel, dpyen,
pvarsgpuz, I Latin the word %iatia” 13 used.  These
Creek numes were used generally for all kinds of miystic
sites, puribications, atonements, and witcheralts {see Lobeek,
p. 89 but in a more special sense for a particular class
of mstitutions and festivals, including many rites, such as
the Dleusinian in the older Iellenic peried, and the (siac
under the Empire.  The word seders occurs first in Hesiod
(fr. 2o, p. 211, ed Goettling), where it iz applied to initia-
tion imto the Bacehic Mysterics ; dppec is nsed of the Fler-
siuan in the Hometie hymn te Demeter €273, 476);
prroripu 15 found in sotnewhat later authorities, and {5 used
specially of the Attic Kleuginia, in which pxpd and peydlo
prrripe are distinguished.  The word geevipne is akin (o
piew, to close the eyes or hips.  poele and puciofer arc
used Lo designate the initiating or being initiated into a
niystic scerct, which is called pierrgpor. ‘The plural
puorripie (first in Herod, i 1) is used sometimes fur a
particular assemblage of secret ritcs, regarded as o whole,
sometimes for the objects of the secret worship, sometimes
fur the ritual acts themsclves.  The leauding thought in
prorgpe and the kindred words is concealment from the
uninitiated, and from this its derivatives i modern languages
have come to connote something in itsclf obscure and
difiicult to comprchend, & notion which is not necessarily
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contiined in the Greek.  In the New Testament a pawrap
ptov 15 @ secrel, something which iz only known Dy being
communicated, as opposed ta things which are open to any
one to distover. The revelation of Jesus Christ as the
Saviour of the world, for instance, is purrfmor xporocs
fJ,E(u}-'focg ;_rgg:.j)lf.z{’po}' cﬁc.tpe;hwlgr‘:r.' B i (_RCl]ll. X\’i. 25_, 26)}, le'l(l
to this sense prabably all the instances occurring in the New
Testament may be reforred (see I W Abbott, Fssaps
chicrly on the Original Texls of Oid and Neww Jestaviens,
P 88 ) Clement of Alexandrin {#refrepé. 1. 10} says
that the Baplist preached fva ris dhgBeias 1o s, & hopos
TEV THoyTIGY alveyuETmy, THE LT U dTo ATy TILL iy
ety péhtor yerdperns t and many other Instances are found
of the applieation of peesdpror and its derivatives lo the
now published secret of the Gaspel.  Fuvther, it s applied
to the Chrstizn  sacraments, as being institukions not
derived (rom natural reason, but founded by the divine
MMaster far the wse and beneht of those who are Elis @ that
is, revealed scercts: and also as being reserved, like
many ancicnt rites, for the use of the mitiated enly. To
take one imstance out of thousands, it was evidently the
comunon designation of the Eucharist when the Couneil of
| aodicea {(c. 7) peririttcd certain herctics, an reciting the
grthodex Creed and reeciving the Chrsm, ssauren T
proTnple Ty dyie. And with the conception of divine
ordination and of limitation to the vze of the faithful way
no douht associated that of gracc imparted In ways above
human theught,

The word dpyee, on the othet hand, connected as it is
with &pyor, €opyu, a3 éopri; 15 with dpfe (Jabeck, 1o zes,
note ¢ designates Im its strict acceptation rikuat acts simply,
withoul any notion of scereey 3 but being especially apphed
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to the [rantic dances and gesticulations of the Dacchanals
and the like, it acquired the sense which 15 perpetuated in
our word “orgies.”  relers has also onginally a general
seuse of something accomplished, but it came specially to
designate the act, or serics of acls, which gave a kind of
consecration to the candidaie, and ftted him for admission
to the sceret. And as sueh a consecration was regarded
as freeing a man from the sins of his past life, rederud
were ofien regarded as equoivalent w porifications (see
Plato on the Orpheoielestae, Demosthenes on Aeschiucs).
Teders) also came into use among philosophers for initin-
tion jato the highest and most wecondite truibis which they
had to teach {labeck, p. 124 #).  If sederj means com-
pletion, **initia™ menns beginnings, elements, or first prin-
ciples. It s applied to rites which are regarded as the
clements of, or the introduction to, a further revelation,  So
Ciecro (Do Legibns, 11 14, 36) “iitia ut appellentur, ita
revera principia vitae cognovimus.”  Vamo (£ Ke Kustioe,
lii, ¢; in Pauly, ReatSncred, v. 318) cannects the word in
a noteworthy mnanner with the worship of Ceres.  Pointing
out that agriculture 15 the foundation of domestic life and
gentier manners, he adds, “cui cansentancum est quod initia
vocantur potissimum e quae Cereri fiunt saera,”™  We may
say that in the words paerijpur, dpyu, rederal we have the
leading characterisiics of the Mystercs—sectecy, cmation,
and edification.

There were also societies very nearly akin fo the Mys-
teries called Meroe and &puron The former seem always
to have been fornmed muinly for the purpose of worship,
especially the worship of some deity noi recogniscd by the
State.  The worshippers of Serapis in Athens, for iistance,
formed a private agsociation for the cull of their god, and
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were called Sapumworal. The Epuiee were  frequenty
formed purcly for eivie and social ends, but in many of
these also religious ceremenies occupicd a preminent place.
Sqe Foucart, Associafions Keliytruses chez les Gres, p. 2 f
16, Labeck, Aglaopiamus, p. 270.
17. Relerences tothe teaching in the blysteries are found
in the {fellowing passages i—

d?\lﬂms oris Giw dnetva
gatwuy clEe tmd xoies
alfey piy Babron zcheuTio
olfier B Hcoedoror apyds

Pisdar, Fro Opgoe 83 . 375 Donaldsol.
o TS
wctvoe Gporde of Tatra SopyfeTes TEhay
uotols’ s AiSow: Tols B¢ yap povas dxet
(e dort, 7ol & dAhoere iyr £kel Kand.
Sophocles, ¥r. Zriptel. 719 Dind,  Compare Qedip. Coll
1050 ; Aristophanes, Rawae, 145 F
18, In Synesius, Oral p. 48 Fragment 135 Rose.
1g. Doubtless Welcker is right when he says (Gevdecd.
Gtierdedie, 11, 536) that the essence of the Eleusinian rite
was i the drama and 75 accompanineits ; it was Lhrough
it that the mystic effect was wrought. The very namc
“ lipopiae,” which designates those admitted to the highest
degree of initiation, shows that the beholding of wondrous
sichts wis Lthar which constituted their privilege.
z0. lLobeck (Acdaopiignmus, p. 47) compares the feelings
of the newly initiated to those of the young DProtestant
Mortimer in Schiller's Marie Steari when he was present
for the first tinve at a stately aet of Roman Catholic worship,
in which, in
i lie lenehtenda Verllirung,
Das Hemlichste, das ITfchste gegenwirtig
Vor den entziickten Sinmen sich beweple.”
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z1. Ome of the charges against Aleibiades was thar he
had parodicd the Mysteries, and especially that he lad
shown the sacred objects o his boon companions {EyorTa
U"TDIL?}I" U:tiv:rejrj ;EJ(I[]E]}H.EJ-’T?J"S Exwr SEE.KI"LI"G-L ".I'n’}. J'EFJrJrJ{, I’lutilrch.,
Alcifindes, rz). See further i Jaobecks Aglunpiamus,
P 4%

22. Deseriplio Gracewme, v, 38, 7. Smilarly in Pl
larch's Spapposias. {(Problain &), the canversalion is broken
off when it seems 10 iouch on Pylhagorean secrets, a
Pythagorean being present,  Sce Lobeck, w.s. 66 g°

23. See . G. Yrazer, e Golden Bowgh,

z4. Inwhat 1 have said of Demeter, Persephome, and
Dignysus T have gencrally followed Ureller, Zxwedcr und
Fersephone, and Gricchische Ay thofagic {ed, Rabert).

2 5. Dremeter was commonly regarded Ly he Greeks ag
i gy, the carth-mother, and the epithet which ihey
flpplicd 1o hCI‘—-a,ﬁEtU:x;\‘:jg, X.j'Ln?J!cjl'){;Pq)s: Hr;e_fm-o-‘r,-o:.dg, T N1
il rivssy trr.Tmf)t:Ir:tla‘, and the like—show dlearly hat th ey
thought of her as the lertile earth.  See AMax Miller, Con-
Eridutions o [l Scewee of Afvgholory, 1 535, (1897).
This ctymology of the ancient Greeks does not seem in
itself improbable, as it is altmost certum that the 82 found
in Doric passages in tgedy represents 43 Another
etymology, found in the Frarmofogicon Afagnum (205, 54)
and advocated by Ahrens, Philalagees, xxn, 2oy (1866}, and
by several ather philologists after him, makes Aapesjryp =
Appopjrys, mother of the community, which corrcsponds
well with her cpithet  ferpodipes.  See Preller-Robert,
Grieelr, Mudhol 547, no 6. Another proposed etymology
ig fiom dyed, Cretan form of (aof, barley,  Sce Daumcistor,
LDlendwtidicr des Llassisclen Afferdlus, 1 411,

26, Runapius, Ve Sopaisiarum, p. 58, cod. Colon.




I40 IMULEEAN LECTURES

Sec Preller m Pauly's AeadZworciop, i1 38, The resulls
of the maost recent rescarches 11 Elcusis are to be found in
Hparried vz apyuiok. érawpivs, 1853, Plan of the founda-
tions i Baumeister's Dendwedicr, 1. 477,

27, There is an excellent account of the spread of the
worship of Lgyptiar deitics beyond Egypt by George
Lafayve, flistone du celfe des dfvinitds o Adevandric hoys
e H’E@gﬁfﬁ {lanis, 71384). Toucart (Aichercies sur
Dowigine ef fa nature des miysitres o Elensss,  Paris, 18¢5)
conlends that the Elcusinian Mysicries were detived from
Fgypt.  His arguments are, however, by no mcans cons
vinaimg as to the omgm of the Mysteries, though they
probably  received some influcnce from Egypt in later
times.

28, Among the numerous Doeoks on the  ancicuk
Egyptian religion, may be ientioned 1. Page Renouf]
Leetnres on the Oricln cond Growtlh of Refioion, as iilustrafed
Ay the Reficivn af Anclené Hevpd (1ibhert Lectures, 1879) ;
I Licblein, Eyypiran  Religion (188_}) . H. Iirugsch,
Religion wnd Mythologie der alten Agypéer . B |eldlvre,
Lhtnde de fa redigion Kgypiienne, W Hepwe &y Plistoire
des religions, 1886, vol, i, .

zg. Tibullus, L. 7, 25 /& Brugsch, Religion rmed 47ytko-
logte dew alfess Agypior, p. 621, reforred 1w by ] G Frazer,
Golden Bowgh, i 3o5 £ Servius on Yirgl, Georg. 1. 166,
IMutarch CZ:.‘J'J‘ azd  (hprs, 355 1 440 I)Lﬂ_}ner) EHYES that
the Termvend and Nuwrédee 1 the Bacclie cult correspond
to Tois heyopdrows Owuiptios Saormaruals xai v drefidmens
wal ToALyyererius.

z0. Diodorus Sic. Fidiietheca, 1 51,

21. On union with Osiris, see Chanteple de la Sausgaye,
Redigionsgesehichte 1. 201 25 Wallis Budge, Fie Papyriusof Ani.
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52, These formularies arc contained in the Book of the
Lead. The best test is that published by Edouard Naville,
Das dopplische Todfenbuck der wviid. biv wx. Dyaastic
{(Hetlin, 1836), well reviewed by Miss A, B. Edwardsin the
Academy, roth Scplember 1885, See also A 15, Wallis
Budge, Dwetlers on the Nile, ch, 9, and ¥%e Pagyrus of Ani.

33. Sec Scyffert-Nettleship-Sandys, Dicfiomnary, . g78,

34. Tlutarch, De Fede of (sfrede, ¢ 66 ; po 4G1 Dabner,
bee Lafaye, Dadndés d in"g;}")!'-‘ff, P 1.

35, Mefamorphoses, lib, xi. e, 2, 5.

30 The work of T. Vabri, J¢ Afithrae oef sofiv fnzicls
apied Homanes ceddtic (1883), cantains a valuable collection
of the principal documenis relating to Mithraism, and a
list of Mithraic nscriptions. A still more complete
collection is Cumont's Zades ef wonuneenis fawrés relalefe
@it mystéres de Mithre,  An account of the prineipal
Mithraie remains in England may he found in C. Well
Leloved's Zéwrocwa (York, 1842).

37 “ Baudissin hat mit ycichom und sorgfiltiz ccord-
netem Material den Satz erhirten wellen, das ba den Semiten
dic Baume nur als Zeichen der v der Watur sich offen-
barenden lebenserzeuzenden Gatteskraft verehrt wurden, . ..
Wenn man nun auch dicse erklirung nicht allgemein
aul jeden Daumcultus anwenden kann, so ist sie doch
gewiss [ur manche Erscheinungen dic richtige. . . . e
Vorstellung der Verwandschaft zwischen dem animalischen
und dem vegelalalischen  Leben und  Waclhisthum | | .
spricht sich aus in den Mythen welehe Menschen aus
Pllanzen oder Biumen entsichen lassen,”—Chantepie de
Saussaye, Kedigronsgeschichte, i 6.

38, .\ belief an another life is found among the lowest,
a5 among the highest of human beings.  Hoere the wish has
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ctearly been father to the thoughy, and we need wol look
further 1o account for whatever coincidences may be pointed
out.  But when we find descriptions of heaven and hell, with
punislunents and rewards almost, nay allogether, identical,
what shall we say? Surcly no moere than that whal was
possible in the South was possible in the North.  What
was possille in India was pessiblc i1 other countrics also;
what occcurred to the minds of Indian A¥sids may have
oceurred to the minds of Pythagoras and Therekydes also.”
—DMlax Miller, Cortriduetions, B3z [

When the conception of the continued existence of
the soul in another rezion is once reached, the further
1dca of a judgment of souls, of the blessedness of the good,
and the punishment of the bad, s not far off.  We find it
from the most ancient tines 1 Egypt, and 1t may have
Leen thence that it was dilfused m Europe @ but the sup-
Pasition 15 not necessary.

0. Tatiany, Osatfe adp. Graecds, ¢ 2.

4o, See Annch, Mpstericmoesen, pp. 3%, 47 Wobbor
min (Sfvdivn, 1o5) says well on thissubject, that © the moral
seriousness of the New Tostament conccption of cwyappd,
its rclation on the ome hand to the power and dominion
of zin, on the other 1o the redeeming love of the
heaventy Tather, has little or no analogy in the Greck
Mystcries.™

gt. Prelter o Pauly, Real-Eucyciop. v. 536

42. Renan, Zohedes Dhist, veliv. g8,

43. K. Haleh, fabdert Leclures, 1. 294.

14, Lobeck, after noticing the application Lo philosephy
of terms derved from the Mysleries, says very justly
{Agiaophamus, p. 130): * Hag omnes similitudines si adl
amussim exfeere et, fjuidguid de unma aliqua re, quac cum
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mystenis comparatwr, praedicar patest, illico ad ea ipsa
transforte velimus, ad  postrewum eo dewvenismos, Ut
initatis non ‘Theclogine solum rationem, sed quasi quan-
dar artium et goientiarum encyvelopaeciam, ut nune logui
solent, fraditam esse conditeamur.”  See Awich, Afpsfcrdien-
Twesea, P 6.

45. Ciecro, Ferr. iv. 50, ¢ 132 " Hi qui hospites ad
ea quac visenda sunt ducere solent ot unumquedque oslen-
derc ; quos il mystagogos veeant.”  Sce Lobeck, p. 30,

46. Tatch, Hibber# Lecfures, p. 2G5,

47. Anrich, Mysdeadenivesen, p. 120 . The question,
whether the woirds @urerwds and adpuyds were applied by the
pagans tothe Mysterics, is discussed at some length Iy Wob-
ermin {Stadion, 144 F), who betieves that the words # come
to be used Lo desiznate Christion baptisim nol without the in-
fluence of 1the Mysteries.”  1le does not, however, produce
any nslance of the direet application of 1the word dururpds
Lo pagan biysierics, though there is no doulil of the fact
that ihe sacved objects and acls were disptuved to the
initiated under a briliant Hght,  Tu the case of o@pusyds it
does nol seem Lo have occurred o hira Lthat the use of the
word “signatoe 7 in a pagan inscription of the third con-
tury hordly proves that the Christian use of edpeyds by
{r.g.) Hermas was denved [row that of pagauism ; or thal
Tertullian™s appheation of the word “sienave,” with which
he was familiar in the Christian Chureh, to a pagan rite,
does not prove that the pagans of that time so applicd it
ar that & passage of Suidas, written 11 the cloventh contury,
in which no anefent authority is quoted, and which requires
amending belore it can be uscd, docs not throw much light
on the usage of the sccond century.

48, Oral 4o, p. (30
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49. Justin Martyr is generally ridiculed for his state-
ment that “ wicked demons ” fmitated the LRucharist in the
Aysteries of DMithras.  But in trath, though the Mithraic
worship 15 no doubt older than Chilstanity, it s by no
means impossible that in the second ¢entury after Chuist
the Mithraists may have assimilated their forms to those of
the Christians,

go. Hatch, Jiblert Leclures, p. 293,

5i. Clement Alexand. Prafress, . e 223 Loseb. Do,
Eveng. v, Prooem. o 17 ; FPraocparatio, xv, 1. 1E must be
said, howewer, that many of the passages commonly cited
relate rather to the beentiougness of the pagan mythology
in general than fo the Mystertes in partieolar,

s2. Schitrer, Gaschachie des fhidischen Vollvs, 15 po 357.
¢ L= st vor allem zu beachten, dass das Hagptzweck dieser
Sabbatversmmmlungen m der Synagoge niebl der Gotles-
dienst im engern Sinne, d. h, nicht die Anbetung war,
sondern die religitse Unterwelsungz”  Josephus tells us
{ el Jud. vii 5. 33 that the Jews in Antioch attracted to
their asseunblics zoAi- =hyfos "EdAsjror, and there are many
similar testimenics.  Schiiver, w.s. p. 558 /7

53. Pliny, Zpisd % g6 [al 97

54. Chrysostom i the 3rd Honuly on Lazarus (Opera
v. 632, ed. Montfaneon) speaks as if his auditors possessed,
and could read, ihe scriptures.

g5, Basil, De Splrit Santto, c. 665 74 w5 ET:KA':F(J’-E:J;
‘jWHJ.,E.t"U, E"I't '-“PJ {Ll(lncfgcl’ T(J?f tllr.'l‘]'t}'l} "‘qg €1|\K’EPDG'|U1Q Kﬂ-f '_!)H
'J'.'OT}_H)LUI T'F']Q EJ‘JLU'}IL{].I_\ TU\‘ 'T[JI’ !l})LUJV E}J}rpﬂ.d)(uh Tlh”.f.l’ K7
AfhouTerv

56. Origen, ¢. Cedstom, i, 7. Dr. Hateh Joes nol scem
to have noticed this passage, though he refers to this
chapter, 1% 203, 1.
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57- The same feeling also influenced pagans.  * Parcm
noxam coltriherent aures et linguae dllac  temcrarine
curigsitatis,” says Apuleius, Afedem, xi. 23.

56, See Suicer, Lhesaarns, s kargyie ; I X, Funk,
i Theol. Quarialschrift (Thbingen), 1883, p. 41

50. Lobeck, Agleaphamus, po 40, “Gradatim sacra
percipi ficic et ex intervallo.  (Juid ad rem? Nemo non
&0 rquo intendit per gradus pervenit.” ¢

fro. Hutch, &Aiders Lectures, p. zo4.

60™. Jurome (ad Zeefam, Opp. i 672, cd. Vall), and
apparcotly Jorome alone, gives the names of (seemingly)
cight grades of Mithraic iniation—Corax, Nymphus, Miles,
Leo, Porses, Ilelios, Dromo, Pater—but the inferpreiation
of the passage is very doubiful. The Corgies Fnicr, Las,
vi, 749-753 proves the existence of six classes, Leonlica,
Persica, Helaca, Patrica, Cryfu, Hicrocoracica,  'ertullian
mentions the grade of Miles (¢ Corpna, ¢ 13).  See
Anrich, Afysierécricsen, 45, note 3. Nonous (Migne's
Latrod. Grace. xxavl 98q; quoted hy Fabrd, p. 6z2)
speaks of the trials (woddees), through which the posta-
lants had to pass, as trials by firc and frost, by lLunger
and thirst, by much wayfaring, and such like ; and of such,
he says, there sere cighty. Such trials had obviously
ne resemblance to graduated inspruction,  (See [urther
4, 5. L1O0Q-TOTZ; TOT2Z).

G1. Mathemad. i p. 18 (ed. Bull), quoted by Lobeck,
P 38/

62, Clement’s words are: riv paorgplor  tor rop.
"BhAgear  dpyee pir vo kebdprue, soffdmep sal év wois
fgupﬁc:pow ‘Ti\J .\u-ﬂr‘ouv‘ P.E‘.'Cl TF.LGTL( 8, éﬂ"f} Tt}. f.&h'f.ﬂl{‘{
rl.!.UU"T?iPLLl SESGG‘KC{:\.[&LS {-!'II'CI:H-EU'(V :XOJ}‘.'U'. PCC!.E '."I"POT.'GPCI-O'KEU’PEQ
Thiv pedddvrwr.  Sftom. v, coo 31, 7z, p. 68y, Potter

L
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The meaning of this passage s discussed by Lobeck,
o140 4

63. See Lobeck, p. 188 # Lucius in Apuleius (Mesame
sl 28), supposed to be a very deveut worshipper, fasted
from animal food ten days.

64. Rohde's Prpche, p. 368,

6. Toucart, Assoqalivns seligrewses cher Jes Grees,
124 . 163 .

66, Theophiastus, Characterss, 3o [al. 17]; Plutarch,
De Superséitione, vo. 3, 6, 12, 13, Josephus (e Apios. 1L
z2) saw the resembianee between the abstinences of the
pagans and those of the Jews, except in that what was with
the latter regular was with the former occasional und for
a few days only.

G7. Apuleius, Mefam. xi. 6, 21, 213,

G8. Lk Pracseripfionidus, ¢ 401 “Tingit et ipse [dia-
bolus] quosdam, ntcue credentes et fideles suos; expia-
tionem [a/. expositionem] delictorum de lavacro repromitlit,
ct, 51 ndhuc memind Mithrae, siguat ille in frontibug milites
suns.”  (Leopold's test.)

Og. L Mithrar apud Rom. culte, p. 22 ¢ “Talsa autem
esse navrata congtat.  Valde enim abhorret a culle arcanc
nitialos signis frontibus affixis significare.”

7o. Aglwapinnies P 138,

F1. de Syindole, ©. 2.

2. Hatch, Hidbert Ledares, p. 28,

73, Plautus, Afides Géoriosns, iv. 2. 293 Cloment
Alexand. frofrept. oo 2, 8 15, z1, 22 ; Finnicus bater-
nws, De Ereore Profen. Gend, . 18, Apuleius says (D
Magia, ¢. 55y  Sacrorum pleraque initia in Graccia parti-
cipavt.  Lorum quaedam sigha el monumenta fradita mihi
a sacerdotibus sedulo conserve.” This clearly refers to

R

i
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material objects.  When in another passage {c. 56) he says,
“si quis forte adest eorundem solemnium mihi partieeps,
sipnum dalo et audiat licet quae ego adservem,” it seems
mnore probable that he refers o a password or geslure,  See
lobeck, 23 #, yo35 #.; Anrich, zq, 3a.

v4. Hatch, Fibberd Lecheres, po 208,

75 Mefam, <, 73,

70, Sce Swith and Chesthawm’s Dgr, of Chr Anidy,

7. Hateh, Hiddert Lectuyes, p. 203.
78, Percy Gardner, Fhc Origin of the Lora’s Supper,

7. Gardoer, #.s, p. ¥7.

8o, The sviey was a kind of porridge, In Homer's
time (/4 xi. 638 #) it was made of barley-meal, gouts-
milk checse, and Pramnian swinc; to which Circe added
honey and magical herbs (Od. x 234 #)  Bu the
wveedr in the Homeric hymn to Demeter (208 /), which
is almost certunly identleal with that adminisicred in the
Mysteries, 13 comaposed of barley-meal, water, and  penny-
royal, without wing. The articles contained in the mystic
chest arc coumerated by Clement {(Frofrepd il 2, § z2),
who had himsell been tmiliated into several BKlysicries
(Busch. Pracpar. Lvang. 1. 2, § 35), as follows: ofue 82
gl of whrroe ol peetikad s (8 vip dropymedoar 18 Gy

3 [ 5 . 2 ~ - L I
RITEIR FLL THL ul[)lp?‘lfu, EE€E?.I'& r.l’:]. Lo tr?;thLJU.uL THLTEL KL ‘-T'l-'pC-thLCIéS‘
HG:‘ TOt\I‘:"ﬂ'QL KU’.}; 776“:";'0’.1’01 T.'OA'L'!;FL(;JLLI\LI X'{JJVSJOO-{; TE ‘i{\.(ﬁl/ Kl.l:
pduony, Bpyror Awomiooy Baradpor,  olxi 82 fori wpis roirde

" ’ ’ I * F b\ " 6 ~ Y
kod wpdBey rapfhnés Te wal kerToty wps O ki SP0Ts Ked

» T LI o 1 ¢ I P o
’L?IF\‘.!I’JI’CS‘:‘ TOVT £0rTel WUTOHY T ”-'}TUL R L 7PDG€T‘- 7’}‘; 8‘{’-5005‘
1'& {J’;r.—t;]r)p?;q'u UL"J.LJGO)U)‘., {;Jr:lrf'}u'u.l;thl', )L'tjxl’{)s‘, EF.IE}[JOQ', }CTE}.I;
yuvowkelos, § érTwy, eldujpus kol parTikGs ey, popor
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vurawelor. 1 have adopted ihe conjecture approved by
Lobeck, kpdas for wpefiize,  In other respects the text s
that of Klotz’s ed. vol. 1. p. 19. Sesame-cakes, wheat-
cakes (if mvpepls ig formed from sepss), balls (if they were
farinaceons, which is doubted), round cakes, grains of salt,
potnegranates, the cakes ealled iy, poppy-heads, and
marjoram, might no doubt be tasted, though the effece, if
they were all tasted at one lime, might not be agreeable
Twigs af the ﬁg-iree, sltems of the giant-fennel, and ivy-
leaves, might he more refracliory. The handlamp, ihe
sword, and the other objeet mentioned, mwust have been
altogether tmpracticable,  Whether there is anything in
this strange mingle-mangle which can by any possibility
have suggested the simple bread and wine of the Holy
Communion my readers will judge.  Lobeck (Agduopi.
pe yo3) should be consulied on the passage ; Anrich (p. 293
refers to O. Jahn, Hermes, 3, 228. It may perhaps be
doubted whether wrilers on the Mysteries have Llaken
suflicient account of the atmosphere of jest and sport which
surrounded at any rate the Eleusinian.  And yet the word
yefupiler perpetuates the memaory of the sling in which the
votaries indulged as they passcd in precession Lo Llcwsis ;
and the bathing of a multilude in the sea can scarccly have
been a very solemn spectacle.  If itwere not for Eusebius's
statement that Clement was initinted, we wmight casily
imagine Lthat his frwr Ty sovebia k74 was a mere jinglc
current 1 the streets of Athiens nol to be taken maore
seriously than stmilar phrases in Aristophanes,

81, Hiblerd Leclures, p. 208,

8z, In Cudwortl's Frue Nedion of e Lord's Supper,
Works, iv. p. 225, ed. Birch.

83 Dutreduction to Lhe History of Relipion, p. 414. It
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may be observed that the © Cyprian” of this extract is not
the well-known bishop of Carthage, but {seemingly) Cyprian
of Antioch.

d4. See Smith and Cheethar's Dictionary of Chrivtian
Antly. p. 6o,

83, There 1s o passage respecting  sacrifice in Dr,
Hateh’s £izéber? Lectiores (p, 300}, which Is so curious as to
be worth eiting, * There is one more symbolical rite in
that carly Iaster sacrament, the wention of which is often
suppressed — a lamb was offered on the altar.” The
goencral authority given for the whole passzge is “ Mabillon,
Com. Praco. ad Ord. Kom. ; Musacury ftaf, 11, xeiv,,” and
on the passage just cited, it ts noted that this sacrifice
“was onc ol the points to which the Grecks objectad in
the discussions of the ninth century.”  Mabillon himself,
in the possage referred to, points out that the Greek charge,
that the Pope offered a lamb on the altar, arose from o
mere Biunder, the blessing of a lamDb for eating having been
taken for an offering.  The lamb was in fact roasted hefore
it was brought for the papal benediciion (Migre’s Petro-
dggia  Lai lxxviil. 9o, rogqk  Pope Nichclas I, (in
Havlouiw's Ceucéifdo, vo 309 D) says thal this sacrifice
is a lic of the Greeks; such a lie, adds Aeneas, Bishop of
Parls (75 318 a), as only a ool would believe. Tt was
therefore eertainly not practised “as late as the ninth
centary ' in which Nicholas and his correspondent lived,

86. Hatch, Hibbers .Zc’(;’e{fﬂ; * 395

87, Hatch, w5 p. 291,

58, Cicerg, Aes Deern 1. g2, § 11g: “Omitlo
Eleusina . . practereo Samothraciam,™ in which  * rerum
magis natura cognoscitur quam deorum.”

8g. Ferr. v. 72, ¢ 187: “Ceres et Libera, quarum
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sacra longe maximis et cccultissimis caerimoniis continentur,
a quibus mitig vitae atgque victus, morum, legum, mansue-
tudinis, hutvanitatis hominibus ac civitatibus data ac Jis-
pertita esse dicuntur.”

D Legibus, 1po 14, § 30 FQuum multa cximia
divinaque widentur Athenac tunae peperissc atque in vita
hommum attulisse, tin nihil melius illis mysienis guibus
ex agresti immanique vita exculti ad hunmanitatem et
mitigati sumus.”

go. Krinagoras in duthel, Palaf. xi. 42—

Gq}p’ de fxelen
Afuyrpor pevdlat wieras Bys lepor,

01, Sibbert Lectures, . 2g1,

g2. Foucart, Associations redigienses, p. 146 7. 1 have
taken Foucart’s reading, dywés for Gyws.  On these words
see Wobbermin, 39, 50 f, 149.

93. Hatch, Hidbert Lictuves, 2g1.

e Lidedy 09 A

95 Repudlic, 363 ¢, 305 s

ab. Leges, gro C.

g7. Demosthenes, Fareprestedn, 8 109, 249.

98. See Foucart, «ss, e/ 180 /. 175, and note 1§
ﬂ.bOVC.

0g. Lobeck, Agloophamus, p. 207 : “ Non dobitabant
quin i turpiter colercntur qui mmlta turpiter fecisse cre-
derentur.”

TIIE END

Lringead by B & R CLaxw, Laveren, Fdivduh.



